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Y our committee was formed with the mandate “to study the doctrine of justification by
faith in light of the current controversy surrounding the relationship of good works to
justification.”* The committee has interpreted the scope of the mandate to particularly include a
study of the teachings of Norman Shepherd on justification by faith, and aso to include a study of
the teachings of the so-called New Perspective on Paul. At this stage in our work your committee
presents our report and recommendations concerning Shepherd’ s teachings, believing that the
New Perspective on Paul warrants a separate treatment.

While we would like smply to dismiss Shepherd's teachings on justification by faith as
negligible error and move on, we find this difficult to do because of the growing impact of his
teachings in the broader Reformed community and even within our own fold. Indeed Shepherd's
influence has reached our communion in that a former elder became an advocate of his views and
was removed from the church. More broadly it is reported that Shepherd’ s ideas are having
greater impact in other Reformed denominations. It is well known that Shepherd continues to
teach and write. In addition, others now defend and propagate his or similar views in Reformed
churches, over the internet, and elsewhere.

We do not believe that we need to address every error that comes down the road, nor do
we need to wait until those errors take firm hold in our churches and upset the peace that the Lord
has given us. Since Shepherd's influence has grown and the controversy surrounding his teaching
shows no sign of abating in the near future, it is appropriate that synod appointed this committee
to consider the issues and suggest actions that appear to be necessary to guard our church from
any errors and heresies that are associated with Shepherd's teachings. This your committee has
done and we submit our efforts for your consideration and action.

NORMAN SHEPHERD'S DOCTRINE OF JUSTIFICATION
INTRODUCTION

In 1963 Norman Shepherd succeeded John Murray in the department of systematic
theology at Westminster Theological Seminary (Philadelphia). In 1975 controversy over
Shepherd’ s teaching broke out both at the Seminary and in the Orthodox Presbyterian Church
(OPC), where Shepherd was serving as a pastor.” O. Palmer Robertson notes the circumstancesin
which the controversy first began: “The ‘justification issue’ came to the attention of the Faculty
of Westminster Theological Seminary in 1975, when certain students were reported to have set
forth a position that justification was by faith and works when being examined by various church
bodies.”® This subsequently led to a seven year investigation into the teaching of Norman
Shepherd, which eventually resulted in him being dismissed from his teaching post at
Westminster “as of January 1, 1982.”* In May 1982 charges were filed against Shepherd and
presented before the Presbytery of Philadelphia of the OPC, but “Mr. Shepherd was transferred

! Abstract of the Minutes of the 257" Synod (The Reformed Church in the United States. 2003), 75.

2 For ahistory of the original controversy see O. Palmer Robertson’s book The Current Justification
Controversy (Unicoi, Tennessee: The Trinity Foundation, 2003). Robertson informs usin the Forward that,
except for minor alterations, the material in his book remains as it was twenty years ago when it was
approved but then subsequently denied for publication in Presbyterion, the theological journal of Covenant
Theological Seminary in St. Louis. “The reason given for this reversal was that the material might prove
offensive to another respected seminary of the Reformed and Presbyterian family in America’ (9).

3 Robertson, 14.

* 1bid., 72.



out of the Philadelphia Presbytery before charges filed against him could be heard. He was
received into the Christian Reformed denomination ... without notation that charges had been
filed againgt him.”® “He served pastorates in the CRC in Minnesota and Illinois before retiring in
1998."°

Though our purpose is not to rehash al the historical details of the origina controversy, it
is worth noting that the Faculty at Westminster did not find it easy to resolve the controversy.
According to Robertson’s history of the controversy, the Faculty found it difficult “to determine
whether actual error was being taught in Mr. Shepherd’s formulations, or whether Mr. Shepherd's
modes of expression simply were mideading because of their lack of clarity.”” It should aso be
mentioned that &l during the controversy, Shepherd had both supporters and opponents.®

His supporters think he was treated unfairly and should never have been questioned for
his views on justification, let done removed from the Faculty. His opponents think his
supporters in both the Presbytery and the Seminary managed to short circuit the
proceedings in both Presbytery and Seminary, which allowed him and his false teaching
to escape clear condemnation.®

Eighteen years after Shepherd’ s dismissal from Westminster Seminary, and with the
publication of Shepherd's book titled The Call of Grace, subtitied How the Covenant |lluminates
Salvation and Evangelism' the old debate concerning Shepherd’s view on justification has
resurfaced, and has created quite a stir in Reformed circles: “this study is highly controversia, not
only in the seminary community in which Shepherd ministered for many years, but in the wider
arena of contemporary evangelical and Reformed theology.”**

Our primary purpose is to examine Shepherd's view of judtification in light of the Bible
and reformed theology. Although Shepherd has other controversia and problematic views on
related issues such as the nature of the covenant, election, and baptism, we will restrict our
anadysis primarily to his teaching on justification.

Though Shepherd' s teaching on a number of related theological issues was called into
question, the key point of debate was whether he held to the Reformation’ s doctrine of
justification by faith alone, as expressed in the Westminster Standards, or had, in one way
or another, lapsed into teaching that justification was by faith and works together.*

We will first look at Shepherd’ s views as the Westminster Faculty perceived them, and which
eventualy formed a part of the Faculty’ s own explanation for dismissing Shepherd. Next, we will
see that Shepherd'’ s teaching on justification expressed in The Call of Grace does not differ
essentialy from his teaching that resulted in his dismissal from Westmingter in 1982. Then we
will examine a recent article on justification that Shepherd wrote for the journal Reformation and

® |bid., 84.

® David Vandrunen, “ Justification By Faith in the Theology of Norman Shepherd,” Katekomen 14:1

gSummer 2002), 23. Katekomen is a publication of Greenville Presbyterian Theological Seminary .
Robertson, 25.

8 Among Shepherd’ s opponents cited in Robertson’s book was Rev. Norman Hoeflinger. Richard Gaffin is

listed among the supporters.

A Companion to the Current Justification Controversy, edited by John W. Robbins (Unicoi, Tennesee:

The Trinity Foundation, 2003), 14.

10 Niorman Shepherd, The Call of Grace (Phillipsburg, New Jersey: Presbyterian & Reformed, 2000).

" Mark W. Karlberg, The Changing of the Guard: Westminster Theological Seminary in Philadelphia

(Unicoi, Tennessee: The Trinity Foundation, 2001), 6.

12 David Vandrunen, 23.



Revival.™ Finaly, we will consider an advancement of his position in two lectures that he gave on
August 8-9, 2003, at a conference entitled “ Contemporary Perspectives on Covenant Theology,”
sponsored by the Southern California Center for Christian Studies. This essay will soon reves

that Shepherd’ s doctrine of justification is contrary not only to classic reformed theology but also
to the biblical gospd of sola fide.

I Westminster Seminary’s Perception of Shepherd’s Teaching
A. TheEarly Sages of the Controversy

From the very beginning of the controversy, the Faculty at Westminster had to ded with
Shepherd’ s idea that faith and works work together as an instrument of justification. According to
the Seminary Board, “ Shepherd questioned making justification by faith alone a touchstone of
orthodoxy, since, as he argued, what can be said of faith can aso be said of good works; neither
can be the ground of justification, both can be instrument.”** Because this idea directly
challenged the Westminster Confession of Faith’s statement that “Faith ... is the aone instrument
of judtification,” (11.2) the Faculty requested Shepherd to prepare a paper explaining his view of
‘faith done’ as expressed in the Westminster Standards. Shepherd’ s fifty-three page paper, dated
October 1976, was titled “The Relation of Good Works to Justification in the Westminster
Standards.”*°

After reviewing Shepherd' s paper, the Faculty, in its report to the February 10, 1977
meeting of the Board, singled out expressions that they found troubling. For example, ‘faith
coupled with obedience to Christ iswhat is called for in order to salvation and therefore in order
to justification.”  Thus, faith and new obedience are in order to justification and salvation.’*® A
fuller report to the faculty was made to the Board meeting of May 17, 1977.

The Faculty report specified four areas where modifications of the language and
formulations of Mr. Shepherd were to be desired. These concerned his broad use of the
term judtification, his language of requirement for good works in relation to justification,
his reluctance to make faith prior to justification even in alogica sense; and his Strategy
of explaining the ‘alone’ function of faith as separating it from meritorious works rather
than from other graces."’

13 Norman Shepherd, “ Justification By Faith Alone,” Reformation and Revival 11:2 (Spring 2002), 75-90.

14 «“ Reasons and Specifications Supporting the Action of the Board of Trusteesin Removing Professor
Shepherd,” in A Companion to the Current Justification Controversy, 135. The distinction between the
ground of justification (that is, the reason why God justifies) and the instrument of justification (that is, the
means by which God justifies us) is crucial to understanding the biblical doctrine of justification. According
to classic reformed theology, justification “is an act of God’ s free grace, whereby He pardons our sins and
accepts us as righteous, but does not change usinwardly” (Louis Berkhof, Systematic Theology [Grand
Rapids, MI: Eerdmans, 1991 reprint], 512). The ground or reason why God accepts us as righteous is not
because we are actually righteous inwardly, for justification does not change usinwardly, but it is only
because Christ’ s perfect righteousness has been imputed or credited to us. How do | get Christ’s perfect
righteousness to be imputed to me? By simply accepting the free gift with a believing heart, which isto say,
bg/ faith only. Aswe will see, Shepherd deniesthat asimple act of faith isthe only means of justification.

1> Robertson, 19. Robertson critiqued this paper of Shepherd’swith a paper of his own, titled, “ Nineteen
Erroneous Or Misleading Statements in Norman Shepherd’ s October, 1976 paper, ‘ The Relation of Good
Works to justification in the Westminster Standards,’” reprinted in The Counsel of Chalcedon (July/August,
2002).

16 Quoted from Reason and Specifications, 136.

17 Reason and Specifications, 137.



Although six members of the Faculty “believed that these criticisms were not severe
enough,” and “held Mr. Shepherd’ s views to be erroneous,” ** amgjority of the Faculty concluded
that “athough Mr. Shepherd’s ‘ structure of argumentation seems bound to create
misunderstanding,” his formulations fell within the toleration limits of the Westminster Standards
(April 25, 1978, Report to the Board).”*® For those of us on the outside looking in, we can
sympathize with Robertson’s observation that the

...implications of this conclusion are rather striking. Mr. Shepherd’ s formulations on the
central doctrine of judtification almost certainly will misead the church into thinking that
somehow works were the way of justification. Y et these formulations were not out of
accord with the Westminster Confession.”

B. Philip Hughes' Dissent

A dissent from the Faculty’ s mgority decision was registered in writing by Philip E.
Hughes, visiting Professor of New Testament at the Seminary, who began his dissent by
expressing amazement that he actually found himself in disagreement with the Faculty of
Westminster over the fundamental doctrine of justification.”* The value of Hughes dissent is that,
even though first written in the late 70's, it remains today an up-to-date critique of Shepherd's
teaching on justification.

Hughes expressed concerns, which to him crystallized the issue facing the Seminary.
Hughes major concern was that the Faculty in its report on Shepherd spoke approvingly of the
necessity of good works for salvation. No one denies that the root of faith produces good works,
and that without persona subjective holiness no one will see the Lord (Hebrews 12:14). “But the
attempt is being made to connect these good works with faith in such away that though defined
as non-meritorious they are regarded as necessary to our future (or fina or eschatological)
justification: no good works, no Heaven!”?* Endorsement is given to the idea that justification is
“aprocessin three stages: initia (‘this initia entry into God' s favor’), continuing (‘the continued
enjoyment of God' s favor’), and consummating (‘ the consummation of God's favor at the
Judgment’).”*® The problem with thisidea s that it “has the effect of calling in question the
perfection and the once-for-all character of theinitiad — and | would insist, the only — judtification
of the sinner who puts histrust in Christ and to whom the perfect righteousness of Christ isfully
and indefectibly imputed.”* It also “implies that the sinner’s justification isin some real sense
dependent on what he does, on the nature of his works, following his ‘initia’ justification.”*®

In response to the Faculty’ s concern that faith not be isolated from good works, Hughes
remarks with emphasis,

where justification is concerned (and thisisthe essentia quaification) | do indeed isolate
faith from good works and | do indeed regard good works as intrinsicaly in competition
with the unique role of faith. | deprecate the extension of justification into the sphere of
sanctification, for it is precisaly this procedure that leads to the notion that the good

works of the Christian have a necessary part to play in hisjustification. ... Thisisthe

18 Reason and Specifications, 137.

19 Robertson, 26.

29 |pid., 26.

2 Thefull text of Hughes' dissent is availablein Robbins Companion, pp. 105-115.
22 Companion, 106.

%3 |bid., 106.

24 1bid., 106.

% |bid., 106.



whole point of the Biblical and Reformed emphasis on faith alone where our justification
is concerned; for judtification by faith aone (sola fide) means judtification by faith in
isolation, and particularly in isolation from works*®

How can Shepherd argue that works are necessary for our justification when Paul clearly
says ‘aman is not justified by the works of the law’ ? Hughes makes reference to Shepherd's
contention that the “works of the law” that Paul excludes from justification are “something quite
different from the works of the Christian.” The works of the law “are the works of the unbeliever
futilely trying to justify himself by works-righteousness,” but the works of a Christian are “works
that are pleasing and acceptable to God.”*" Therefore, according to Shepherd, it is only legdistic
works, not genuine good works, that are excluded from justification.

One of the most popular texts adduced in support of the contention that the good works of
Chrigtians are not excluded from justification is Romans 2:13, where Paul says, ‘the doers of the
law will be justified.” Hughes objects by arguing that “this text is not speaking of the works of the
Chrigtian, indeed, that it has nothing to do with justification by faith, or with faith that works and
is active.”*® This is proven from the fact that after Paul asserts that only the doers of the law will
be judtified, he “moves on to demonstrate the universdity of human sinfulness, ingsting that there
is absolutely no one at al who does good, and therefore that al without exception are in need of
divine grace and of the justification which comes by faith apart from works [cf. Romans 3:9-12,
20, 23].”% Yes, the doers of the law will be justified, but the facts are that no one is good
(Romans 3:9-12), and therefore ‘no human being will be justified in his sight by the works of the
law’ (Romans 3:20).

The phrase ‘the doers of the law will be justified,” according to Hughes, plainly indicates
the Old Testament principle that “law is a principle of justification to the person who keepsit. ...
Hence the affirmations of the Old Testament that it is by the doing of the law that a man shdl live
(Leviticus 18:5; Nehemiah 9:29; Ezekid 20:11,13).”* The same emphasis is evident in the New
Testament. For example, in response to the lawyer’s question, ‘ Teacher, what shall | do to inherit
eternd life? Jesusfirst said, ‘What is written in the law? Then He said, ‘Do this, and you will
live' (Luke 10:25ff.). Likewise, Jesustold the rich young ruler, ‘If you would enter life, keep the
commandments (Matthew 19:16ff.). Thisis the principle to which Paul draws attention in
Romans 10:5, where we read that *the man who practices the righteousness which is based on the
law shall live by it.” So again, Paul asserts that ‘the law does not rest on faith, for He who does
them shdl live by them’ (Gdatians 3:12, quoting Leviticus 18:5). However, because of his
sinfulness, Paul found that ‘the very commandment which promised life proved to be death to
me (Romans 7:10). “But the fault is not the law; it is the sinner who is a law-breaker.”**

Because they are law-breakers, sinners can never be judtified by the law; they can only be
condemned by it. A different principle of justification is needed if the sinner isto live
before God. ... Consequently, the Gospd principle for snnersis that they may live and

be just before God only by faith-union with Christ, with whom alone as the sole law-
keeper, God iswell pleased.®

26 |pid., 107-108.

27 bid., 109.

28 Companion, 109-110.
2 |pid., 110.

30 pid., 111.

31 pid., 111.

32 pid., 112.



Jesus perfectly fulfilled the law on the sinner’ s behalf, and suffered the penalty of our law
breaking. Accordingly, ‘As by one man’s disobedience many were made sinners, so by one man’'s
obedience many will be made righteous (Romans 5:19). “Asthe sole ‘doer of the law’ — the
incarnate Son alone is just before God, and in him aone is the snner’ s justification (1

Corinthians 1:30).”**

Findly, | wish to maintain that

the evangelical doctrine that ‘aman is not justified by works of the law but by faith in
Jesus Chrigt” applies not only to works done prior to regeneration but also to works done
after regeneration. My argument is based on the Biblical teaching that the good works of
the Christian believer are still works of the law. The promise of the new covenant
includes the assurance: ‘1 will put my law within them, and | will write it upon their
hearts (Jeremiah 31:33; cf. Ezekid 11:19ff.).>

It follows that the good works of the believer are the same as the good works enjoined by
the law. But they are the good works of his sanctification, not of his justification. To
speak of anecessity of these good works for our salvation ... isto assign to them that
very justifying status as works of the law which Paul has repudiated.®®

In response to Hughes concerns, Westminster Faculty member Dr. Richard B. Gaffin Jr.
defended Shepherd on the ground that Shepherd was smply trying to stress the Reformation
emphasis that though faith alone justifies, the faith that justifies is never done but is dways
accompanied by al other saving graces®

C. Chargesfiled against Shepherd

On May 27, 1977, charges were formally filed against Shepherd in the Philadel phia
Presbytery of the OPC. Subsequent to the charges being made, Shepherd submitted to the
Presbytery his “Thirty-Four Theses on Justification in Relation to Faith, Repentance, and Good
Works.”*" As an aternative to receiving the charges against Shepherd the Presbytery chose to
deliberate the Thirty-Four Theses. The most contested of these theses, according to Robertson,
were the following:

‘The Pauline affirmation in Romans 2:13, ‘ The doers of the Law will be judtified,’ is ...

to be understood ... in the sense that faithful disciples of the Lord Jesus Christ will be

justified (Thesis 20).’%®
‘The exclusive ground of the justification of the believer in the state of
judtification is the righteousness of Jesus Chrigt, but his obedience ... is necessary to his

continuing in a sate of judtification (Thesis 21).’

% 1bid., 112.

* lbid., 112-113.

% |bid., 113-124.

% Robertson, 27-28.

37 Available on the worl dwide web.

3 Thesis 20 in full states: “The Pauline affirmation in Romans 2:13, ‘the doers of the law will bejustified,’
isnot to be understood hypothetically in the sensethat there are no persons who fall into that class, but in
the sense that faithful disciples of the Lord Jesus Christ will be justified (Compare Luke 8:21; James 1.22-
25).” Thisthesisiscontrary to the classic reformed interpretation of Romans 2:13, which did in fact
understand it hypothetically in the sense that there are no persons who fall into the class “ doers of the law.”
Calvin well statesthe classic view: “if they alone are justified by the law who fulfill the law, it follows that
no oneisjustified; for no one can be found who can boast of having fulfilled the law” (Calvin's
Commentaries, 22 vals. [Grand Rapids, MI: Baker, 1979], 19:96).



‘The righteousness of Jesus Christ ever remains the exclusive ground of the
bdiever's judtification, but the persona godliness of the believer is aso necessary for his
judtification in the judgment of the last day (Matthew 7:21-23; 25:31-46; Hebrews 12:14)
(Thesis 22).

‘[GJood works ... though not the ground of [the believer’ 5] judtification, are
neverthel ess necessary for justification (Thesis 23).*°

“After ayear's deliberation, the Presbytery was evenly divided. It could not decide whether these
formulations were in accord with Scripture and the Confession.” *°

After the May 23, 1978 Board meeting, Shepherd was given aleave of absence in order
to revise his position and then report back to the Board. On February 8, 1979, the Board received
Shepherd's paper, “The Grace of Justification,” ** and discussed it, aong with Shepherd’s “ Thirty-
four Theses,” which currently was being evaluated by the Presbytery of Philadel phia of the OPC.
The Faculty concluded that,

Mr. Shepherd held essentialy to the substance of his formulations as devel oped in the
October 1976 paper. The modification of certain phrases as requested by the Board had
not changed the substance of his position. Good works were necessary as the way of
judtification, and not smply asits fruit. Walking in the way of justification was necessary
to maintain judtification. The sinner seeking judtification might just as well be told to
follow Jesus as to believe in Jesus.*?

D. Westminster Seminary’s Reason for Dismissing Shepherd

To make along story shorter, Westminster Seminary eventually dismissed Dr. Norman
Shepherd. In order to defend its action in dismissing Shepherd, the Seminary Board wrote an
eighteen page paper for the public titled “ Reason and Specifications Supporting the Action of the
Board of Trusteesin Removing Professor Shepherd,” approved by the Executive Committee of
the Board, February 26, 1982 (see again footnote 13). The firgt part of the paper reviews the
history of the controversy (some parts of which have already been referenced in this essay), and
the second part summarizes the theological reasons for the removal of Shepherd. According to its
own testimony, “the Board did not remove Mr. Shepherd on the ground of demonstrated errorsin
histeaching,” but rather “because it has become convinced that Mr. Shepherd’ s teaching
regarding justification, the covenant of works and the covenant of grace, and related themes is not
clearly in accord with the teaching of Scripture asit is summarized in the system of doctrine
contained in the Westminster Standards.”** While the Board acknowledged that a comparison
between Shepherd and the Westminster Standards on justification evinces significant doctrina
differences, they were not willing to charge Shepherd with doctrind error. “While the Board has
not judged that his views are in error, the Board has come to the conviction that his views are not
clearly in accord with the standards of the Seminary; for this reason it has acted within its
authority to remove him from his office for the best interests of the Seminary.”*

39 Robertson, pp.34-35.

“0 Robertson, 35.

“1 This paper can be obtained from the web-site of Rev. Mark Horne, a Shepherd supporter, who has
recently written acommentary on Mark published by Canon Press.

“2 Robertson, 30.

“3 Reason and Specifications, 132-133.

* Ibid., 161.



The Board' s reasons for Shepherd’ s removal are contained in the section, “Problematics
in Mr. Shepherd’s Views.”** The problemsin Shepherd’ s teaching, according to the Board,

areinherent in his view of the ‘covenant dynamic.” Although Mr. Shepherd appeals to the
history of Reformed covenanta theology to support his position, the Board finds that Mr.
Shepherd's construction is distinctive. It is in the distinctive elements and emphases of

his theology of the covenant that the problem appears.*®

Firg of al, “In his ‘covenant dynamic’ Mr. Shepherd develops a formula that permits
him to join good works to faith as the characteristic and qualifying response to grace. Obedience
isthe proper, full, and comprehensive term for al covenantal response, and specifically for our
response in the covenant of grace.”*’ In fact, “faith isitself awork, an act of obedience within the
total response of obedience.”*® While Shepherd “is willing to affirm that good works are the fruit
of faith, he prefers the language of accompaniment or of a ‘working faith.” Both faith and good
works are dike fruits of the Spirit, and are not to be thought of in sequence.”*® According to
Shepherd,

The works to be distinguished from faith in the Pauline passages are not good works, but
works of the flesh, works that are done to provide a meritorious ground of justification.
... Since faith, repentance, and good works are intertwined as covenanta response, and
since good works are necessary to justification, the ‘ordo salutis would better be:
regeneration, faith/repentance/new obedience, justification.>

The problem with Shepherd at this point is that the “ confessional emphasis on faith asthe aone
instrument of justification is muted in the * covenant dynamic’ accent. The Westminster Standards
emphas zesflaith aone, not merely in contrast to self-righteous works but in contrast to al that we
might do.”

Secondly, Shepherd’s ‘ covenant dynamic’

makes the function of our obedience in the covenant to be the same as the function of the
obedience of Adam in the covenant before thefall. ... Adam’s covenanta obediencein
the garden did not merit any reward; neither does our covenantal obedience. But both are
required by the covenant command. The threat for disobedience is eterna death. This
threat is asreal for us asit was for Adam in the garden. The warning of the New
Covenant must not be blunted or made hypothetical in any way. God' s threat to Adam or
to Israel was not idle, and the same sanction of the covenant is directed against usin the
New Covenant.>

To be sure, says Shepherd, we have resources that Adam did not have. “We have forgiveness of
sinsin the blood of Christ; we have the Spirit to move us to obey; but we aso have the same
covenant condition to meet, and the same threat for disobedience.”** Shepherd insisted that the
threat of eternal death appliesto believers, and he “urged before the Board that just as Adam’'s

“5 |bid., 148-161.
8 1hid., 148.
47 |bid., 149.
“8 |hid., 149.
49 1pid., 150.
%0 1hid., 150.
1 bid., 151.
52 |bid., 151-152.
%3 |bid., 153-154.



posterity would not be ‘off the hook’ if Adam had obeyed, but would be bound to fulfill the
condition of obedience, so the posterity of Christ are not * off the hook.””>*

The problem with Shepherd here “liesin failing to do justice to the history of redemption,
to the distinctiveness of God' s administration with Adam and to the distinctiveness of the New
Covenant in Jesus Christ.”*® Shepherd fails to recognize, as has always been recognized in
reformed theology, that if Adam had obeyed, his posterity would not have been in the same
probationary position as Adam. “Paralé to the doctrine of the imputation of Adam’s sin runs the
assumption of the imputation of Adam'’s righteousness to his descendants had be obediently
fulfilled his probation (WCF VI11:2).”*°

Furthermore, Shepherd omits any clear treatment of the teaching of the Westminster
Confession that Christ, as the Second Adam, was our covenant keeper. “ As the Westminster
Standards teach, the covenant of grace is made with Christ and with the elect in him. Heisthe
only Mediator of the New Covenant. He has borne the judgment, the wrath due to us, not simply
as sinners, but as covenant-breakers.”*’ “Christ’s active obedience has fulfilled al righteousness
for us.”*® Shepherd's

omission of any clear treatment of Christ as the covenant Head, of his active obedience,
of the imputation of his righteousness in the fulfillment of the covenant command, of his
probation in our place (thisin atreatment of the covenant that professes to be distinctly
Reformed, after years of discussion) evidences alack of clarity that cannot but cause
concern.>

Shepherd has met such criticism in away that adds to the confusion.

He assumes that those who criticize his view are faling away into antinomianism; that to
emphasize that Christ has fulfilled the covenant for usis to take us ‘ off the hook.” Y et
thisis precisaly the issue that the Westminster Standards so carefully define. They do it
by showing how the law, revealing God' s will and righteousness, remains the norm for
our obedience even though believers are delivered from it as a covenant of works ‘so as
thereby they are neither justified nor condemned’ (LC Q.97).”%°

The Westminster teaches that the threats of the law are of use to the regenerate not as a threat of
eternal death but rather “*to show what even their sins deserve, and what afflictionsin thislife
they may expect for them, although freed from the curse thereof threatened in the law’ (WCF
X1X:6).”®" The special use of the law is to show believers ‘how much they are bound to Christ for
his fulfilling it, and enduring the curse thereof in their stead, and for their good; and thereby to
provoke them to more thankfulness and to express the same in their greater care to conform
themselves thereunto as the rule of their obedience’ (LC Q.97).%

Shepherd rejects the Westminster Confession’s sharp contrast between the covenant of
works and the covenant of grace. According to the Westminster, the “covenant of works was

54 Ibid., 155.
% |bid., 152.
% Ibid., 152-153.
57 Ibid., 153.
%8 |pid., 153.
%9 |pid., 154.
%0 | pid., 154-155.
51 |pid., 155.
52 | pid., 155.
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conditioned upon perfect, persona obedience. The covenant of grace provides the obedience of
Jesus Christ and therefore does not have our obedience as its condition but requires only faithin
Christ to meet the demand of God' s righteousness.”*® Shepherd does away with this distinction
and makes faithful obedience the al-embracing condition of al covenants. The danger of
Shepherd’ s uniform concept of covenant faithfulness “is that both the distinctiveness of the
covenant of grace and of the new covenant fullness of the covenant of grace will be lost from
view and that obedience as the way of salvation will swallow up the distinct and primary function
of faith.”®* Shepherd argues that making covenant obedience the central category for our response
to God

can be done without danger since this obedience is not meritorious and therefore cannot
become the ground of our salvation. But the very smplicity of this solution creates its
danger. Thereisavast and crucia difference between fleeing to Christ for salvation and
serving God acceptably in new obedience. Close as the relation must be between faith
and works, the distinction is central to the gospel [emphasis ming].*®

1. The Call of Grace.

We come now to Shepherd’ s book The Call of Grace.®® In this book, Shepherd reiterates
the same brand of covenant theology, which the Westminster Faculty in 1982 considered to be
non-reformed and at the root of Shepherd’ s problematic teaching on justification. Since afull
discussion of this book is beyond the scope of this essay we will restrict ourselves primarily to an
examination of those parts of the book that bear directly on the relation of justification and good
works. Our brief examination will demonstrate that Shepherd’s covenant theology continues to
permit him to view the good works of Christians as necessary for justification.

At the very outset of his book, Shepherd is unashamedly open about his belief that his
brand of covenant theology is the solution to “the problem of faith and works,” or the problem of
how to relate faith and works, a problem which Shepherd claims is one of the “unresolved
questions” of “the Protestant Reformation.”®’ In Shepherd’ s words, “We are profoundly grateful
for the progress that was made by the Reformation. We were led into a more biblical
understanding of the way of salvation. Nonetheless, unresolved issues remain.”®® The unresolved
question is, as Shepherd seesit, if you say as the reformers did that a person is saved by faith
alone apart from works, how do you say that “without suggesting that it makes no difference what
your lifestyle islike? In other words, how do you preach grace without being antinomian? On the
other hand, how do you preach repentance without caling into question salvation by grace apart
from works? How do you insist on obedience without being legalistic?”®®

Remarkably, Shepherd claims that this question was not answered satisfactorily by the
reformation, yet nowhere in his book does he interact with the reformation’s most notable
solution to ‘the problem of faith and works,” namely, the Heidelberg Catechism’s paradigm of
sin, salvation, and service. According to the Catechism, we are justified, redeemed, and saved
through faith aone, apart from our works; and this doctrine does not make men antinomian,
because the indwelling Holy Spirit guarantees that those implanted into Christ by true faith will

83 Ipid., 156.

& |bid, 156.

% Ipid., 161.

% Dr. Cornelis Venema, president of Mid-America Reformed Seminary, reviews Shepherd’ s book inMid-
America Journal of Theology val. 13 (2002): 232-248.

67 call of Grace, 4.

% |pid., 5.
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bring forth fruits of thankfulness (see Question 64). In other words, true faith will invariably
produce good works. Shepherd does not like to speak of good works as the inevitable fruit or
evidence of faith, because in his mind thisis tantamount to suggesting that good works are
optiona . Shepherd writes,

When the cdl to faith is isolated from the cal to obedience, asit frequently is, the effect
is to make good works a supplement to salvation or simply the evidence of salvation.
Some would even make them an optiona supplement. According to the Great
Commission, however, they belong to the essence of salvation, which is freedom from sin
and no7tosi mply freedom from eternal condemnation as the consequence of sin [emphasis
mine].

Note again, according to Shepherd, to say that obedience is smply the evidence of salvation isto
isolate the call to faith from the cal to obedience, and thereby to dip into antinomianism. For this
reason Shepherd refuses to say that a man is justified by faith alone apart from obedience. To do
0, in hismind, isto cut off obedience from faith and make obedience optiona for the Christian.

Shepherd' s solution for antinomianism is to posit, as he dways has, that faith and
obedience in the covenant are not to be thought of in sequence — first faith for judtification and
then obedience for gratitude (a la Ursinus). Rather, faith and obedience are intertwined and thus
both are a condition of obtaining judtification, salvation, and eternd life. In classic covenant
theology, faith and obedience do not function in the covenant of grace as conditions in the same
sense or of the same thing. Faith is the sole condition of justification and eternal life. Obedience
isacondition only in the sense that it is aduty of the covenant. It is necessary only in the sense
that it is anecessary fruit of judtification. As Francis Turretin once elaborated, we must “bear in
mind the different senses of a condition.”

It may be taken either broadly and improperly or strictly and properly. If in the latter
sensg, faith is the sole condition of the covenant because under this condition aone
pardon of sins and salvation as well as eternal life are promised (Jn. 3:16; Rom. 10:9).
There is no other which could perform that office because there is no other which is
receptive of Christ and capable of applying his righteousness. But in the former, thereis
nothing to hinder repentance and the obedience of the new life from being called a
condition because they are reckoned among the duties of the covenant (Jn. 13:17; 2 Cor.
5:17; Rom. 8:13).""

Contrary to this, Shepherd does not distinguish different senses of a condition. For him faith and
obedience function as conditions in the same way in that they both are equally necessary to obtain
justification and eternd life.

Shepherd conceives of faith and obedience as equally necessary for justification because
he sees no essential difference between faith and obedience.” To believeis to obey. As proof,
Shepherd cites 1 John 2:23: * And thisis his command: to believe in the name of his Son, Jesus

Obid., 104.

1 Francis Turretin, Institutes of Elenctic Theology, 3 vols., translated by George M. Giger, edited by James
T. Dennison, Jr (Phillipsburg, NJ: Presbyterian and Reformed Publishing, 1992), 2:189.

2 The Socinians shared Shepherd’ s desire to make saving faith itself an act of obedience along with all
other acts of obedience. “ The Socinians, the more easily to overthrow the fiducial apprehension of Christ’s
satisfaction (in which the orthodox constitute the essense of faith) and thus retain the righteousness of
works (as so expressly distinguished from the righteousness of faith in Scripture), hold that faith is nothing
€l se than obedience to God’ s commands. Thus good works are not so much the fruit of faith asits form”
(Turretin, 2:581).



Chrigt, and to love one another as he commanded us.” See, says Shepherd, “Even faith itsdlf isa
matter of obedience to the command of our Lord.””® Obedience “is the fullness of faith.
Obedience is smply faithfulness to the Lord; it is the righteousness of faith.””* Therefore, to tell
snners, ‘Believe in Jesus, and you will be saved,” is essentialy the same astelling them, * Obey
Jesus and you will be saved.” This aspect of Shepherd’ s teaching was recognized el ghteen years
earlier by the Westminster faculty, as we noted in the first section of our essay: ‘ The sinner
seeking justification might just as well be told to follow Jesus as to believe in Jesus (see again
footnote 41).

It isin connection with his treatment of the Abrahamic covenant that Shepherd outlines
his teaching that faith and obedience have the same necessity as a condition for entering into
eternal life. According to Shepherd's own emphasis, the “faith that was credited to Abraham as
righteousness was a living and obedient faith.” "> By making this statement, Shepherd does not
smply mean, what the reformers often said, that justification is by afaith that produces obedience
(and afaith that fails to produce obedience it is not true faith). What Shepherd wants to say is that
Abraham’ s faith itself was active and living obedience to the Lord; therefore, it is erroneous to
say that Abraham was justified apart from his obedience. As a proof text for his view, Shepherd
cites James 2:21, “Was not Abraham our father justified by works when he offered Isaac his son
on the dtar?’ and James 2:24, “Y ou see then that a man is justified by works and not by faith
only.”

Traditionally, whenever commentators quote these statements of James in connection
with a discussion on judtification, they see the need to reconcile James with Paul’ s statement that
Abraham was not justified by works (Romans 4:2). How can James say that Abraham was
justified by works when Paul says that Abraham was not justified by works? The classic reformed
answer to this question is that James did not speak of justification in the same way as Paul did.
Just as words often have more than one meaning in different contexts, so it is with the word
‘judtification.” ‘To justify’ can mean either ‘to declare righteous,” or ‘to demonstrate
righteousness.” No one stated the classic view better than Calvin did: “If you would make James
agree with the rest of Scripture and with himsalf, you must understand the word ‘justify’ in
another sense than Paul takesit.””® We “must take notice of the twofold meaning of the word
justified. Paul means by it the gratuitous imputation of righteousness before the tribuna of God;
and James, the manifestation of righteousness by the conduct, and that before men, as we may
gather from the preceding words, * Show to me thy faith, &c.””” “When Paul says that we are
justified by faith, he means no other thing than that by faith we are counted righteous before God.
But James has quite another thing in view, even to show that he who professes that he has faith,
must prove the redlity of hisfaith by his works”"®

In contrast to Calvin, Shepherd (who doesn’t even mention the traditional reconciliation
between Paul and James) believes James speaks of judtification in the same way that Paul does,
and that on this account full credence must be given to James when he says that a man is justified
by works. Shepherd counts James 2:24 among “passages of Scripture that speak of repentance

3 Ibid., 48.

" Ipid., 39.

> Ipid., 15.

6 |nstitutes of the Christian Religion, translated by Ford Lewis Battles, ed. John T. McNeill, Library of
Christian Classics. Vols. 20-21 (Philadelphia: The Westminster Press, 1960), 3.17.12.

7 Calvin's Commentaries [James], 22:314-315.

"8 1bid., 314. Dr. Venema has recently ably defended the reformed interpretation of James 2 in his extended
series on the justification controversy in Outlook Magazine (see Basket of Figs web-site). See also Brian
Schwertley, “What About the Book of James,” 2 parts in Reformed Herald (October and November 2003).
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and obedience as conditions for entering eternal life,” ° and argues that previous attempts to make

such passages fit into a paradigm of salvation by grace are dubious. “Various exegetical and
dogmatic devices of dubious vaidity are used to defuse and tame these texts [i.e. Galatians 5:6
and James 2:24] so that they do fit.”® It is on the basis of his interpretation of James that
Shepherd is unwilling to affirm the historic Protestant doctrine of justification by faith alone apart
from obedience. For Shepherd, if obedienceis of the essence of faith, and we are justified by
faith, then our obedience cannot be excluded from the verdict of justification.

Shepherd believes that the Mosiac covenant, just like the Abrahamic covenant, subsumes
faithfulness under faith. He writes,

The Mosaic covenant embodies promises, and promises can be received only by faith.
For Israel, the promises came wrapped in the garments of the Mosaic law. That is why
faith in these promises also entailed faithfulness with respect to the commandments.
Obedsi iance issmply an expression of faith in the promises of God, not an dternative to
faith.

Note carefully what Shepherd does here. He says that the promises can be recelved only by faith,
but then he says that the faith that receives the promises also entails faithfulness. And by saying
that obedience is an expression of, and not an aternative to, faith, he means that faith and
obedience are not aternative methods of obtaining eterna life. Rather, faith and obedience
together congtitute the same method.

Just like the Abrahamic and Maosaic covenants, the new covenant follows the same
paradigm of promising eterna life on the condition of faithfulness. For Shepherd, salvation or
eternd life or judtification is not, as evangelicals have always thought, obtained and secured once
and for al the moment a sinner truly believes, but only after a lifetime of faithfulness. Nowhere
does Shepherd say that a sinner is justified and saved once and for dl the instant he believesin
Jesus. Whenever Shepherd speaks of salvation or eternd life or judtification he speaks soldly in
eschatological terms — as that which awaits the believer at the end of his journey. The gospel
“promises eternal life after the final judgment” [emphasis mine].®* The gospel promises eternal
life only to those who persevere in the faith.®* A person does not possess eternal life until he has
lived afaithful life. Obedience is not a response of gratitude to a salvation already obtained by
faith alone apart from obedience, but obedience itself is a necessary condition for salvation. The
only way of obtaining eternd life, salvation, and justification, is*by way of aliving, active, and
obedient faith.”® In the end, it matters little whether Shepherd views the verdict of justification as
being pronounced once at a certain point in time, or often throughout the course of life, or only at
the end of history. In any case his antidote for antinomianism is to make a penitent and obedient
faith the method of obtaining justification/salvation/eternd life.

The assertion that aman is justified by obedience clearly smacks of legalism and Roman
Catholicism. In order to avoid the charge of legalism, Shepherd reassures us that he does not, as
Rome does, view good works as the meritorious grounds of justification. In other words, good

9 call of Grace, 62.
80 pid., 62.
81 |pid., 33.
82 |pid., 45.
83 |pid., 44.
84 |pid., 51.
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works do not merit eternal life.®> We are not saved because of our faith and good works.
“Fulfilling the obligations of the Abrahamic covenant is never represented as meritorious
achievement.”®® The inheritance of eternal life “does not come because of human achievement or
merit.”®" We do not “ obtain forgiveness on the basis of something we have done.”® Rather,
eterndl life is ultimately obtained “only because of the redemptive work of the Messiah.”®® OT
saints “could be saved, but ultimately only because of the Christ to come.”*® Shepherd maintains
the biblical digtinction between the grounds of justification being the redemptive work of Christ
and the means of judtification being faith. What he adds, however, is the notion that obedience,
being intertwined with faith, can aso be part of the means of obtaining eternal life: “eternd lifeis
afree gift, unearned and unmerited, but it must be received by a penitent and obedient faith.”*
Repentance and obedience, just like faith, are the necessary conditions of our acceptance with
God, “but they are not the meritorious grounds of our acceptance with God.”*?> What harm can
there be, Shepherd asks, in making our good works, just like our faith, a non-meritorious means

of judtification? This question takes us back to the very beginning of the controversy — back to the
origina concern of the Westmingter faculty, which is worth noting again: “ Shepherd questioned
making justification by faith aone a touchstone of orthodoxy, since, as he argued, what can be
said of faith can also be said of good works, neither can be the ground of justification, both can be
instrument” (see again footnote 13).

But what about al those passages, like Romans 3:28 and Gaatians 5:4, that clearly
exclude works not only as grounds but also as the means of justification? Shepherd’ s familiar
answer is that the works excluded from justification are not good works but legalistic works or
works done to provide a meritorious ground of justification.

When God, therefore, cals for faith that is living and active, and for a blameless walk
through life, heis not asking for what Abraham tried to accomplish with Hagar and
Ishmael. The obedience that leads to the fulfillment of promise istotdly different. It is
the exggron of faith and trust in the Lord, not the expression of confidence in human
merit.

“The obedience required of Isragl is not the obedience of merit, but the obedience of faith.”**
Paul’ s statement in Galatians 5:4, “you who are trying to be justified by law have been dienated
from Christ,” is directed against the person who “seeks to achieve his own salvation by what he
does.”*

Therefore, according to Shepherd, Rome's error is not the inclusion of good worksin
judtification but rather it isin thinking that there is merit in works. It is only when men try to
merit eterna life by their works that their works are excluded as a means of justification. But
works done non-meritorioudly as an expression of faith are not excluded as a means of

8 Shepherd is careful to set his view over against that of Rome. “Rome’ s doctrine of salvation requires that
place be given to human merit” (60). “By good works, this righteous person merits the reward of eternal
life’ (59).
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judtification. Thisis how Shepherd reconciles Paul and James on justification. The difference
between Paul and Jamesis not how they use justification but how they under stand wor ks, When
Paul excludes works from justification he is excluding meritorious works. When James includes
works in judtification heis including non-meritorious works, that is, works done as an expression

of faith and not in an effort to earn God' s favor.

Itis particularly Shepherd’s rgection of the traditional reformed doctrine of the covenant
of works that permits him to make obedience a means of justification.®® Shepherd does not
believe that the relationship into which God entered with Adam should be described as a
covenant of works.”” He specifically takes issue with Charles Hodge as a representative of the
traditional reformed view.

Hodge says that Scripture knows only two methods of obtaining eternal life. One method
demands perfect obedience and the other method demands faith. The original covenant
with Adam is sometimes called a covenant of life because eternd life is promised as the
reward for perfect obedience. It is frequently called a covenant of works because works
are the condition on which the promise of life is suspended. Whether it iscalled a
covenant of life or a covenant of works, the ideais the same. Lifeis promised on the

% Jeong K 0o Jeon has shown how adenial of the covenant of works can lead and has led to adenial of
justification by faith alone. See Covenant Theology: John Murray’s and Meredith G. Kline's Response to
the Historic Development of Federal Theology in Reformed Thought (Lanham, Maryland: University Press
of America, 1999). According to Jeon, the whol e point of the covenant of worksisto preserve the biblical
truth that thereis abig difference between man’s pre-fall state and man’ s post-fall state. Prior to the fal,
man, though created without sin, was in a probationary state, having not yet obtained eternal life. Eternal
life was promised to Adam and in him to his posterity, upon the condition of perfect obedience. If Adam
had refused to eat from the forbidden tree, he would not have remained in his original state but heand in
him his posterity would have advanced to eternal life. After the fall, man having made himself incapable of
obtaining eternal life by obedience, God in His grace was pleased to offer eternal lifeto sinners, upon the
sole condition of faith in Jesus Christ. The reformersemployed the Law/Gospel hermeneutic to defend this
discontinuity between the pre-fall and post-fall states of man. In other words, the Law promises eternal life
on the condition of perfect obedience; the Gospel promises eternal life on the condition of faith in Christ.
Contrary to this, opponents of the covenant of works, such as Daniel Fuller, reject the distinction between
Law and Gospel, and argue that there is no essential difference between the pre-fall and post-fall states of
man. Rather, thereis‘acontinuum of divine “grace” throughout all God’ s dealings with man, pre-Fall as
well asredemptive’ (Jeon quoting from Meredith Kline, “ Covenant Theology Under Attack,” New
Horizons15/2 [1994]: 3). Theimplication of this continuum is that Adam did not need to do awork of
obediencein order to obtain or merit eternal life. Adam was created already in possession of eternal life, he
was already experiencing agracious relationship with the Lord, and he simply needed to obey asa
condition for maintaining his gracious gift of eternal life. After thefall, man did not need someone to merit
eternal life for him by perfect obedience. He only needed to be forgiven for disobedience and enabled again
towalk in the way of obedience. Redeemed man, having been forgiven and enabled to obey, isreinstated in
Adam’s original condition, still facing the necessity of obeying as a condition of eternal life. “Fuller's
systematic destruction of the discontinuity between Law and Gospel makes the path of obedience to the law
theroad to salvation and justification” (253, n.119). Jeon makes a point of emphasizing that though Calvin
did not, and John Murray did not want to, designate man’s pre-fall state as a covenant of works,
nevertheless, both Calvin and Murray, along with classic reformed theology, recognized the principle
inherent in the covenant of works, namely, “that the means of eschatological justification and lifein the
prelapsarian state was perfect obedience to the law” (331).

97 For arecent defense of the Westminster Confession’s doctrine of the covenant of works see Cornelis
Venema, “Recent Criticisms of the ‘ Covenant of Works' in the Westminster Confession of Faith,” Mid-
America Journal of Theology 9:2 (Fal 1993): 165-198. “ Even though some may choose not to speak of
‘covenant’ in the pre-fall state (for example, Murray), this does not alter the fact that a theol ogy faithful to
biblical teaching must reckon with the difference in man’s standing before God in the pre- and post-fal
states. Thisthe WCF does by means of its formulation of a covenant of works and a covenant of grace.”
(p.188).
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condition of works. The new covenant, by way of contrast, promises life on the sole
condition of faith. Eternd life is the gift of grace.®®

This quote provides the context in which to understand the exact nuance of Shepherd’ s statement,
quoted earlier in connection with his treatment of the Mosaic covenant, that obedience is “not an
aternative to faith.” Shepherd rejects the idea that perfect obedience and faith represent two
aternatives or methods of obtaining eternal life. He believes that there aways has been only one
way of obtaining eternd life, namely, by means of aliving and active and obedient faith.

What Shepherd particularly didikes about the doctrine of the covenant of works is the
reformed principle that Adam had to obey God perfectly in order to inherit or merit eterna life.
He calls this principle, the “worksmerit” principle.

The basic principle embodied in this conception of the covenant of works can be called
the ‘works/merit’ principle. In the covenant of works, God is ajust judge, and his
creatures will be dedt with in accordance with gtrict principles of justice. It is a matter of
smple justice to reward perfect obedience with eterna life. At the same time, the
dightest infraction of the rules will forfeit eternal life.*

Though this formulation of the covenant of works is somewhat of a caricature®® Shepherd’'s
disapproval is clear enough. He disapproves of “the idea that perfect obedience merits the reward
of eternal life as amatter of smple justice”*** God “never did, relate to his people on the basis of
aworks/merit principle’ [emphasis mine].’% In fact, “the very idea of merit is foreign to the way
in which God our Father rdlates to his children.”*®

% Call of Grace, 25.

% |bid., 25-26.

100/ enema wards off the caricature when he writes, “ At no point in God’ s dealings with man as covenant
creature may we say that God, in the strict sense of justice, owes the creature anything. Everything God
bestows upon the creature, whether in creation or redemption, is an undeserved favor or benefit of his
goodness and kindness.” “However, the fact isthat God has, by entering into covenant with man, bound
himself by the promises and as well the demands/obligations of that covenant. This means that Adam’s
obedience to the probationary command, though it were an outworking and devel opment within the
covenant communion in which he was placed by God’ s prevenient favor, would nonetheless * merit’ or
‘deserve’ the reward of righteousness God himself had promised” (Venema, 195; emphasis original).
Meredith Kline, on the other hand, feels no compulsion to qualify the conviction that the covenant of works
wasin fact amatter of simple justice: “ Adam would have fully deserved the blessings promised in the
covenant, had he obediently performed the duty stipulated in the covenant. Great as the blessings were to
which the good Lord committed himself, the granting of them would not have involved a gram of grace.
Judged by the stipulated terms of the covenant, they would have been merited by simplejustice.” “Not
grace but simple justice was the governing principle in the pre-Fall covenant; henceit istraditionaly called
the Covenant of Works. God isjust and hisjusticeis presentin al he does. That istrue of gospel
administrations too, for the foundation of the gift of graceis Christ’s satisfaction of divinejustice. If you
arelooking for an element of continuity running through pre-Fall and redemptive covenants (without
obliterating the contrast between them), there it is— not grace, but justice” (“ Covenant Theology Under
Attack,” New Horizons[February 1994]).

101 call of Grace, 26.

192 1hid., 60.

103 |pid., 39. Shepherd believes the only way to refute Rome’ sidea of meriting eternal life by works is not
by pointing to the perfect merits of Christ’s obedience but by abandoning the whole idea of merit. In this
way we can take passages like James 2:24 at face value without feeling threatened. “ If we do not reject the
idea of merit, we are not able to challenge the Romanist doctrine of salvation at itsvery root” (61-62). “The
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If it istrue that God never has required perfect obedience as a condition of eternd life,
then the reformers were incorrect to insist that the only obedience acceptable to God, if offered as
acondition of justification, must be perfect obedience."® Shepherd disagrees with the following
summation of the reformed view, provided by his own pen.

Although the period of probation ended with Adam, the works/merit principle remainsin
force. If a person could present himself before God as free from sin, he would not be
condemned. He would merit the reward of eternd life. However, no one will inherit
eterlrgzsal life in this way, because no one can present himself before the Lord as free from
sn.

Since the works/merit principle has never been in force, argues Shepherd, it was wrong for the
reformersto insst that it remainsin force after the fall. Whether before or after the fall, according
to Shepherd, eternd life does not need to be merited by perfect obedience.

Shepherd especialy takes issue with the reformed idea that the works/merit principle
plays akey role in the Mosaic covenant. Once again, Shepherd provides a summary of the view
he disagrees with.

The law serves the purposes of grace by revealing the depth of our sin and misery aswe
compare our livesto its perfect standard. It thereby shows the impossibility of finding
eterna life by way of perfect obedience. ... In thisway, the law (and more broadly, the
Mosaic covenant) drives us to Christ so that we can find salvation as afree gift of
grace.'®

Clearly, Shepherd denies the reformed view that the way in which the Mosaic covenant drives us
to Chrigt is by showing both the necessity, and impossibility, of obtaining eternd life by means of
perfect obedience. According to reformed theology,™’ the Mosaic covenant reminded Israel of the
origina condition of the covenant of works, namely, that God bound Adam’s posterity to perfect
obedience as a condition of eternal life; therefore, in order to obtain eterna life, man must satisfy
this condition, either by himself or by another.

In Shepherd’ s covenant theology, Christ as the last Adam did not have to do what the
first Adam failed to do. Christ did not have to merit eternd life for us by His perfect obedience,
for perfect obedience never has been a condition of eternd life. Nowhere does Shepherd speak of
Chrigt’s perfect obedience being imputed to believers. Rather, he says Christ’s obedience was
imputed to Christ Himsdlf! “Hiswas aliving, active, and obedient faith that took him al the way
to the cross. This faith was credited to him as righteousness.”**® The implication is that Christ's
perfect obedience was necessary only to qualify Him to be our Redeemer and provide us an
example of how to obtain the fulfillment of the promises by an obedient faith. “As the covenant is

104« Byt why cannot our good works be the whole or part of our righteousness before God? Because the
righteousness which can stand before the judgment seat of God, must be perfect throughout and entirely
conformable to the divine law, but even our best worksin thislife are all imperfect and defiled with sin”
(Heidelberg Catechism, Question 62). According to the Westminster Confession, God bound not only
Adam but also “hisposterity to personal, entire, exact, and perpetual obedience” (19.1; emphasis mine).
195 call of Grace, 26.

196 1hid., 26.

107 see Mark Karlberg, “Reformed Interpretation of the Mosaic Covenant,” Westminster Theological
Journal 43 (1980): 1-57. Karlberg demonstrates that the reformers understood the Mosaic covenant asa
particular administration of the single covenant of grace, yet having the traits of a covenant of works.

18 call of Grace, 19.
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kept, according to the pattern of Jesus Christ, the promises of the covenant are fulfilled.”**® Christ
did not need to obey for us. He smply needed to take care of the problem of disobedience, which
He did by His death on the cross where He paid the penalty for disobedience.**® God can forgive
sinners the penalty for disobedience only because (here' s the grounds) Christ paid the penalty for
disobedience. God forgives al those who have faith in Jesus. True enough, but hereisthe

stickler: Shepherd says that the way in which one receives forgiveness is by means of aliving,
active, and obedient faith. Jesus death guaranteed the blessing of eternal life. But it isonly by our
faithfulness that we will inherit that blessing. “But just as Jesus was faithful in order to guarantee
the blessing, so his followers must be faithful in order to inherit the blessing” [emphasis
origind].** “He promises forgiveness of sins and eternal life, not as something to be earned, but
as agift to be received by aliving and active faith.”**?

Because Shepherd believes that perfect obedience is not necessary for a sinner to obtain
the verdict of justification, he leaves the distinct impression that the Christian’ s imperfect
obedience in and of itself is acceptable to God, and thus can be the means of obtaining the verdict,
“You are righteous.’

To sum up, Shepherd contends that in order to avoid the twin dangers of antinomianism
and legalism the church must abandon the traditional works/merit principle and adopt what he
calls the “graceffaith principle.”

Sdvation is both by grace and through faith. These are the two parts of the covenant:
grace and faith, promise and obligation. Grace is not without conditions, and aliving and
active faith is not meritorious achievemert. It is the biblical doctrine of the covenant that
enables us to sail safely between the Scylla of legalism and the Charybdis of
antinomianism,**?

Thus, by making aliving and active faith the condition of salvation we avoid antinomianism, and
by making aliving and active faith a non-meritorious condition of savation we avoid legdism.

[11.  Shepherd’sarticlein Reformation and Revival™*

Shepherd' s purpose in writing this article is to question whether we should continue to
use the traditional Protestant formula, ‘justification by faith done.’ His concern is that involved in
this formula are certain ambiguities and liabilities, and he wants us to “understand and avoid the
ambiguities and liabilities involved in it.”**°

Shepherd begins with a brief description of how the formula of justification by faith alone
has typically been employed by some Protestant preachers. “We are justified and saved by faith,
not by works. There is nothing we can do or need to do to escape from sin and its consequences.
Only Jesus can save us and he saves us when we put our faith in him. That is al it takes, asmple

199 1pid,, 75.
10 Berkhof noted the implications of thisideathat Christ merely paid sin’s penalty. If Christ “had merely
paid the penalty, without meeting the original demands of the law, He would have left man in the position
of Adam beforethefall, still confronted with the task of obtaining eternal lifein the way of obedience”
(Louis Berkhof, Systematic Theology [Grand Rapids, MI: Eerdmans, 1939], 381). Shepherd clearly wants
to leave man with the task of obtaining eternal life in the way of obedience.
™ pid., 19.
12 1hid., 39.
13 1hid., 63.
i: « Justification By Faith Alone,” Reformation and Revival 11:2 (Spring 2002), 75-90.
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act of faith.”**® Shepherd will go on to disagree with the notion that all it takesis asimple act of
faith.

Shepherd makes the rather bold claim that the formula, ‘justification by faith done
appears nowhere in the Westminster Standards, and that By not using the formula, justification
by faith alone, the Westminster Standards avoid a serious misunderstanding of the gospdl.”**’
Shepherd believes the formula judtification by faith aone has arisen on account of Luther’s
insertion of “the word ‘aone’ into his trandation of Romans 3:28 to make it read ‘ For we hold
that oneisjustified by faith alone apart from works of the law.” Thisis the origin of the dogmatic
formula, justification by faith alone. However, his insertion actually distorts Paul’s meaning.”**

Even though the Westminster Standards say that, “Faith ... is the aone instrument of
justification,” (11.2) Shepherd claimsit is not the same as saying justification by faith alone.
Though both the Larger and Shorter Catechisms clearly say that the righteousness imputed in
justification is “received by faith aone” (Larger Catechism, Question.70; Shorter Catechism,
Question 33), nevertheless, Shepherd argues, “They do not use the formula, ‘justified by faith
aone.’”'*° The reason for this, says Shepherd, is because the use of such aformulawould have
contradicted another statement in the Westminster, namely, that faith “is not alone in the person
judtified, but is ever accompanied with al other saving graces, and is no dead faith, but worketh
by love’ (11.2). Shepherd believes that the precise formula ‘ justified by faith done’ was left out
of the Confession in order to avoid giving the false impression that the faith that justifiesis done,
that is, separated from all other saving graces, such as repentance and good works. “There isno
such thing as faith alone in the sense of faith existing al by itself.”** For instance, “ Faith and
repentance are inseparable twins.” *** The Bible calls for both faith and repentance as a response
to the preaching of the gospel (cf. Luke 13:3-5; 24:47; Acts 2:38; 20:21). Even the Westminster
Confession says that repentance “is of such necessity to al sinners, that none may expect pardon
without it” (15.3). Hence, “It is not an adequate answer to say that justification is by faith aone,
meaning faith without repentance, but that repentance will inevitably follow as the fruit and
evidence of faith and justification.”**> We must not “resort to the idea that repentance and
obedience automatically follow upon justification as evidence of salvation that is granted by faith
aone apart from repentance and obedience.”*** Shepherd thinks the formula ‘ saving faith is
followed by good works implies that faith can exist without good works. Therefore, he argues,
though the Confession is certainly correct to say that good works are ‘the fruits and evidences of
atrue and lively faith’ (16.2), we must not understand this “as though faith could exist without its
fruits and evidences’ [emphasis mine].*** Moreover, the very fact that regeneration is prior to
faith, and, in addition to faith, gives birth to repentance and obedience, “ explains why faith can
never be adone.”** “It is not surprising then, that the Westminster Confession does not use the
formula, ‘judtification by faith done.” Thereis no such thing as faith done in the sense of faith
existing al by itself.”*?® “The Confession declares that justifying faith is never, ever alone.”**’
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What then does the Westminster mean when it says that faith is the alone instrument of
justification? If faith is never done, then how can it be said that faith is the aone instrument of
justification? Shepherd neglects to give the classic reformed answer to this question, which is
smply that athough faith is accompanied by al other saving graces, and cannot exist without
them, none of the other saving graces is the means of judtification. Calvin explains.

When they [i.e. Papists] attempt to refute our doctrine, that we are justified by faith alone,
they take this line of argument. If the faith which justifies us be that ‘which worketh by
love, then faith aone does not justify. | answer, they do not comprehend their own silly
talk; till less do they comprehend our statements. It is not our doctrine that the faith
which judtifies is done; we maintain that it is invariably accompanied by good works,

only we contend that faith alone is sufficient for justification.**®

Notice how carefully and clearly Cavin distinguishes between saving faith’ s accompani ments
and saving faith’s proper role in obtaining justification. The Belgic Confession, which is based on
Calvin' s theology, states the matter just as clearly.

These works, as they proceed from the good root of faith, are good and acceptable in the
sight of God, forasmuch as they are al sanctified by His grace. Nevertheless they are of
no account towards our justification, for it is by faith in Christ that we are justified, even
before we do good works (Article 24; emphasis mine).

Francis Turretin’ s insightful remarks are also helpful in this connection.

The question is not whether solitary faith (i.e., separated from the other virtues) justifies
(which we grant could not easily be the case, sinceiit is not even true and living faith); but
whether it ‘alone’ concurs to the act of justification (which we assert); as the eye alone
sees, but not when torn out of the body.... The coexistence of love in him who is justified
is not denied; but its coefficiency or cooperation in justification is denied.**®

Turretin used an appropriate analogy from nature. “Natura potencies are connected as to
existence, but digoined as to operation. Light and hesat in the sun are most closely connected
together, but il the light done illuminates, the heat alone warms.” 130 Take Turretin’ s digtinction
between connection and operation, and then apply it to faith and repentance. Faith and repentance
are most certainly connected, but they — just like light and heat — are digoined asto operation.
Faith alone operatesin the act of justification. “Although remission of sinsis promised to
repentance, it does not follow that it can be said to justify with faith because it contributes nothing
(neither meritorioudly, nor instrumentally) to the act of justification” [emphasis ming].***

In contrast to classic reformed theology, Shepherd’ s main argument is to establish that
faith and repentance are not just connected but they both cooperate in the act of obtaining
judtification — and that this is the position of the Westminster Standards. Shepherd argues that
since faith is never without repentance, it follows that repentance justifies right along with faith.

128 Commentaries on the Epistles of Paul to the Galatians and Ephesians, trans. W. Pringle (Grand Rapids,
MI: Eerdmans, 1948), 152. “Now it ought to be afact beyond controversy that repentance not only
constantly follows faith, but is also born of faith” (Institutes 3.3.1). “Y et, when we refer the origin of
repentance to faith we do not imagine some space of time during which it bringsit to birth; but we mean to
show that a man cannot apply himself seriously to repentance without knowing himself to belong to God”
(Institutes, 3.3.2).
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“Repentance islike faith. It is neither the cause nor the ground of pardon. Yet it is absolutely
necessary for the forgiveness of sins.”*** And if it is necessary for forgiveness, then it is necessary
for justification. “If justification includes forgiveness, and if repentance is necessary for
forgiveness, then repentance is necessary for justification.”*** Shepherd uses the same line of
argument as Rome did in Calvin's day: If the faith that justifiesis not alone, then faith alone does
not justify. Shepherd writes,

Now if we use the formula, justification by faith alone, do we mean faith with repentance
or faith without repentance? If we mean faith with repentance, how can this faith be
described asfaith alone? But if we mean faith without repentance, how can such faith
secure the pardon of sin for which repentance is necessary [emphasis original] ?***

Shepherd clearly does not want to say that justification is obtained by faith alone apart from
repentance and obedience!

If it isthe case for Shepherd that repentance and obedience justifies right along with faith,
then how does Shepherd understand the Westminster Confession’s statement that faith is the
aone instrument of justification? Shepherd explains the aone function of faith not as separating it
from all those graces that accompany saving faith but rather from all those things that do not
belong to saving faith, and thus cannot be considered aong with faith an instrument of
justification. One example that Shepherd givesis the Roman Catholic idea that baptism is “the
real instrument of justification.”**® “Over against this the Westminster teaches that faith is the
alone instrument....The believer isjustified by faith, not by faith plus baptism” [emphasis
origina].**® Shepherd’sline of reasoning is that since baptism does not belong to the essence of
saving faith it cannot be considered aong with saving faith an instrument of justification.
Whatever does not belong to saving faith does not belong to the instrumentality of saving faith.
Sdf-righteous works is another example Shepherd gives of those things that do not belong to the
essence of saving faith. When Paul excluded works from justification in Romans 3:28, he was
excluding only those works that attempt to merit eterna life by clinging to the provisions of the
Mosaic covenant. “To attempt justification in that way is to distance one' s self from Christ and to
make salvation a matter of human achievement.”**” Again, Shepherd's line of reasoning is that
since meritorious works do not belong to the essence of saving faith, they do not participate along
with faith in the act of justification. On the other hand, whatever belongs to saving faith (e.g.
repentance and non-meritorious works) justifies right along with faith. This line of reasoning is
the basic underpinning of Shepherd’s interpretation of the Westminster Standards. “The
Westminster Standards affirm that athough faith is the aone instrument of justification, and
athough neither faith nor repentance is the meritorious ground of justification, thereis no
justification without a penitent faith.”**® Notice how faith and repentance become a penitent faith.
This is because in Shepherd’ s theology repentance bel ongs to the essence of saving faith, and thus
participates in the instrumentdity of saving faith.

Therefore, according to Shepherd, the serious misunderstanding of the gospel, which the
Westminster Standards avoid, is the idea that a smple act of faith is all a person needsto be
justified. The perspective that all it takesisasimple act of faith “offers no way of accounting for
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the gospel demand for both faith and repentance as necessary for the forgiveness of sinsand no
way of accounting for obedience as necessary for entering eternd life.”**°

Does this mean we may no longer use the formula, ‘justification by faith alone' ?
Shepherd' s answer is that we may “as long as we understand and avoid the ambiguities and
lighilities involved in it.”**° We may not use ‘faith alone’ if we mean that salvation is granted by
faith alone apart from repentance and obedience. But we may say ‘by faith done’ aslong as we
mean “not by human achievement,” *** and “avoid any suggestion that justification and salvation
are by the merit of good works.”*** “Use of that particular formula, however, cannot be made a
litmus tesltgor orthodoxy. If it were, both Scripture and the Westminster Confession would fail
the test.”

V. Shepherd’s L ectures at Conference on Covenant Theology

Last summer, in August of 2003, Shepherd gave two lectures at a conference entitled
“Contemporary Perspectives on Covenant Theology,” sponsored by the Southern California
Center for Christian Studies.*** The lectures were titled, “ Justification by Faith in Pauline
Theology,” and “ Justification by works in Reformed Theology.” In these lectures Shepherd
makes explicit what was implicit in the Call of Grace, namdly, his rgjection of the active
obedience of Chrigt as a grounds of justification. For Shepherd it is merdly Christ’s passive
suffering on the cross that is the grounds for justification. Shepherd’ s assertion in the Call of
Grace that perfect obedience has never been a condition of obtaining eternd lifelogicaly leadsto
adenial of our need for Christ’s active obedience.*** If perfect obedience to God's law has never
been necessary for justification, then Christ’s perfect obedience to God' s law was not necessary
for our judtification. It aso follows that getting rid of the idea that perfect obedience is necessary
for our justification makes room for the idea that imperfect obedience can be constitutive for our
judtification. Shepherd admits that if he grants that Christ’s active law keeping is imputed to usin
justification, then he cannot say that our sanctified law keeping is necessary for our justification.
Therefore, his burden in the first lecture is to prove that a belief in Christ’s active obedience is not
in line with the Bible. The burden of his second lecture is to prove that early reformed theol ogy
(including Calvin and Ursinus) grounded justification not in the active obedience of Chrigt, as
later reformed theologians did, but solely in His passive obedience. We will briefly consider both
lectures one at atime.

A. “Justification by Faith in Pauline Theology”

Shepherd’s first lecture is basically an exegesis-type-sermon on Romans 3:28, ‘aman is
judtified by faith without the deeds of the law.” It even has three points: (1) what is justification?
(2) What is the faith by which we are justified? (3) What are the works excluded from
justification? Shepherd’s main thesis is that justification, which he defines solely asthe
forgiveness of sins, involves smply the imputation of Christ’s passive suffering on the cross.
Christ paid the pendlty for our sins, and that and that one isimputed to usin justification. In
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other words, the righteousness imputed to the believer in justification is the forgiveness of sin’s
pendty, not Christ’s perfect obedience to God's law. ‘To justify,” according to Shepherd, simply
means ‘to forgive the penalty of sin.” It does not mean to declare a person perfectly righteous, as
if he has already perfectly kept al the righteous requirements of God's law. Justification says
nothing about whether the believer has obeyed the law in Christ His representative; it Smply says
that the believer will not suffer the penalty for breaking the law since Christ has aready paid the
penalty. Imputation is not the positive reckoning of a perfect law keeping, but a negative non-
reckoning of sin’s penalty. To put it in its Smplest terms, to tell a person he won't ever be
punished for unfaithfulness is not the same thing as telling him that he is perfectly faithful. For
Shepherd, judtification is God' s declaration that the believer will not be punished for
unfaithfulness; it is not God' s declaration that the believer is, in God's eyes, perfectly faithful.

To support his view of justification as Smply the forgiveness of sins, Shepherd argues
that al the passages in both the immediate and broader context of Romans 3:28, particularly
Romans 3:24-25, 4:6-8, 4:25, 5.9, and even 5:18-19, uniformly relate justification to Christ’s
death, and not to His obedience to God's law. It is particularly Shepherd' s interpretation of
Romans 5:18-19 that interests us, for thisis one of the traditional proof texts for the doctrine of
Chrigt’s active obedience. Shepherd argues that in v.18 we must understand Christ’s ‘one act of
righteousness’ that obtains our justification as the same righteousness that Paul had already
written about in Romans 3:24-25, namely, the passive death of Christ. In Romans 5:19, continues
Shepherd, the one act of obedience is the same as the one act of righteousness mentioned inv.18
— Christ’s passive death on the cross. Nowhere, contends Shepherd, does the Bible ground
judtification in Christ’s law keeping.

When it comes to the means by which a person is justified (forgiven), Shepherd continues
to espouse his view that it is by aliving, active, and obedient faith. Justifying faith isfirst and
foremost afaith in Jesus, more specifically, faith in His blood (Romans 4:22, 25; 5:9). Because
judtification is the forgiveness of sins, justifying faith could not be other than faith in the shed
blood of Jesus. Secondly, justifying faith is aso a penitent faith. The penitent are those who turn
away from sin. Repentance is more than a change of heart and mind; it is also a change of will
and deed, as Paul saysin Acts 26:20, “do works meet for repentance.” Paul did not call for faith
alone with the assumption that repentance would automeatically flow from faith. He demanded
both faith and repentance, even putting repentance in the first place. “ Testifying both to the Jews,
and also to the Greeks, repentance toward God, and faith toward our Lord Jesus Christ” (Acts
20:21). If we do not repent we will not be justified on Judgment Day (Acts 17:30). Thirdly,
justifying faith is an obedient faith. As faith and repentance are inseparaldy joined, so dso are
repentance and obedience. Shepherd bases this assertion on the phrase, ‘ obedience to the faith’
(Romans 1:5). According to Galatians 5:6, aman is justified by a faith that works through love.
Faith expressing itsdf through love is kegping God' s commandments. Thus, aman is justified by
an obedient faith.

What, then, are the works that Paul excludes from justification in Romans 3:28? Y ou
guessed it: only legalistic works. Shepherd rejects the classic reformed view that the ‘works of the
law’ refersto al works of any kind, whether good or bad, whether done in faith or unbelief.
Shepherd says that the traditional reformed interpretation brings Paul into conflict with his
assertion that we are justified by an obedient faith. As proof Shepherd appeals to Romans chapter
two, where he thinks Paul contrasts those who seek justification by the works of the law, and thus
do not really keep the law, and true believers who repent and seek to do what is good according to
God's law. Those who believe in Jesus with this kind of faith will be justified on Judgment Day,
according to verses 13 and 16. The Jews did not really obey the law. Such impenitent covenant-
breakers cannot be justified or saved. In Isaiah 64:6, the prophet is not talking about the good
works that are done from faith according to God' s law, but the works of meritorious self-
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righteousness, which only serve to mask disobedience to other aspects of the law. The
righteousness of those who truly obey the law is not the righteousness of meritorious achievement
but the righteousness of faith. This was the kind of faith imputed to Abraham for righteousness,
and has nothing to do with justification by works of the law. There is avast difference between
the works of the law, which Paul everywhere condemns, and the obedience of faith, which Paul
everywhere commends.

To sum up, Shepherd teaches that we are justified, not by the works of the law (narrowly
considered) done in unbelief, but by the works of God's law (broadly considered) done from faith
in Jesus. Because the unbdlieving Jews never really did keep God's law they could not be
justified. Because believers redly do keep God's law they can be justified.

B. “Justification by worksin Reformed Theology”

The title of this second lecture reflects Shepherd’ s argument that later (not earlier)
reformed theology illegitimately grounds justification in the merit of works (i.e. the “works/merit
principle”), and thus is structurally the same as the Roman Catholic doctrine that justification is
grounded in the merit of works. The only difference is that later reformed theologians say the
works are done by Christ (in His active obedience), whereas Rome says the works are done by the
Chrigtian. In contrast, early reformed theology grounded justification not in the merit of Christ’s
active obedience but solely in His passive obedience. Shepherd boldly claims that one cannot find
abelief in the active obedience of Christ in Calvin or Ursinus or the Heidelberg Catechism,
because they did not find this doctrine in the Bible. The very few texts quoted by later reformed
theologians in support of this doctrine are understood by earlier reformed theologians to refer to
Christ’s passive obedience. Even the Westminster Confession was written in such away asto
accommodate the views of three prominent members (Shepherd does not say who they were) who
did not subscribe to the imputation of Christ’s active obedience. Therefore, Shepherd concludes,
to interpret the language of * satisfaction, righteousness, and holiness of Christ,” in the Heidelberg
Catechism, to refer to Christ’s active obedience is to read back into early reformed theology the
views that developed only at alater time. When exactly this shift in reformed theology took place
does not concern Shepherd in this lecture.

To support his contention that “the perfect satisfaction, righteousness, and holiness of
Chrigt,” refers not to Christ’s active law keeping but to His passive suffering on the cross
Shepherd turnsto Ursinus' own commentary on Question 60, and specificaly to Ursinus
distinction between lega righteousness and evangelical righteousness. “By legal righteousness
we mean the fulfilling of the law by one, who is thereby declared righteous; ... Thislega
righteousness was the righteousness of Adam before the fall.”**® “Evangelical righteousness is
the fulfilling of the law, performed, not by us, but by ancther in our stead, and imputed unto us of
God by faith.”**” When Adam failed to give God legal righteousness, God promised to send
Chrigt to perform this legal righteousness for mankind. How did Christ perform this legal
righteousness for us, Shepherd asks? Did He do it by fulfilling the law during the whole course of
his life— what theologians call His active obedience? Or did he do it by submitting to punishment
prescribed in the law for transgressors of the law — what theologians refer to as His passive
obedience? Ursinus answer, argues Shepherd, isthat it has to be one or the other. It cannot be
both. Whereas |ater reformed theology said that lega righteousness requires both obedience to the
law and payment of the law’s pendlty, Ursinus, claims Shepherd, maintained it was one or the
other but not both. Ursinus wrote, “Legal righteousness is performed, either by obedience to the

146 Zacharias Ursinus, The Commentary of Dr. Zacharias Ursinus on the Heidel berg Catechism,
Transated by Rev. G.W. Williard (Phillipsburg, NJ: Presbyterian and Reformed Publishing Company),
325.
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law, or by punishment. The law requires one or the other.”**® Here Shepherd understands Ursinus
to mean that if one breaks the law, then the only thing necessary to satisfy the justice of God isto
suffer the law’s punishment for disobedience. Thus, according to Shepherd’ s interpretation of
Ursinus, for Christ to fulfill the law for us smply meant to pay the law’s pendty. Though Christ’'s
perfect law keeping was necessary to qualify Christ to be aworthy sacrifice, it is not the
righteousness that is imputed to us in justification. Nowhere, contends Shepherd, does Ursinus
say that the righteousness imputed to us is the righteousness of Christ’s law keeping. Rather, it is
the righteousness of His suffering the penalty for our sins. Ursinus clearly stated that evangelica
righteousness “is the imputation and application of that righteousness which Christ wrought out
for us by his death upon the cross, and by his resurrection from the dead.”*° Notice, Shepherd
emphasizes, Ursinus did not say that the righteousness that Christ wrought out for us was the
fulfillment of the demands of the law during the whole course of Hislife. Thisiswhy Shepherd
ingsts that one will not find in Ursinus' definition of justification a reference to Christ’s perfect
law keeping. Rather, for Ursinus, justification is smply the forgiveness of sins, grounded in
Christ’s passive obedience. Ursinus said, “ Justification and the forgiveness of sins are, therefore,
the same.” **°

V. SUMMARY AND CRITIQUE

If the reformed confessions are an accurate reflection of biblica truth, then it should not
be difficult, and it should not have been difficult for Westminster Seminary, to conclude that
Norman Shepherd' s teaching on the relation of justification and worksis a heresy and not merely
unclear. Shepherd has made himsdlf very clear. He has maintained from the very beginning that
what can be said of faith can aso be said of good works; neither can be the ground of
justification, but both can be the instrument of justification. By getting rid of the whole idea of
merit, especiadly the ideathat perfect obedience is a necessary condition of eternd life, Shepherd
is free to assert that the righteousness that can stand before the judgment seat of God can in fact
be imperfect and defiled with sin, aslong as sin is forgiven.

It is certainly true that we must always be willing to correct our traditional interpretations
of Scripture if better exegesis shows them to be in error. The fact is, however, that Shepherd has
not only failed to offer better exegesis, but the main tenets of his doctrine of justification are not
new, and have aready been refuted many times over in the history of the church. The very
foundation of Shepherd’s view of justification, namely, that eternal life does not need to be
merited, has never been serioudly entertained in the Church. As Charles Hodge said, “The Church
in all ages has recognized thistruth. ... They have ever regarded it as intuitively true that heaven
must be merited. The only question was, whether that merit was in them or in Christ.”***

Shepherd’ s contention that the Westminster Standards do not espouse the classic
reformed view of sola fide, and that later reformers opposed early reformers on the matter of
Christ’s active obedience, is just another form of the “Calvin against the Calvinists” approach,
which scholars like Richard Muller have definitively disposed of.*** And if the early reformers
were not as mature in their thinking concerning the doctrine of Christ’s active obedience, then
what Gerhardus Vos stated concerning the doctrine of the covenant of works can equaly be said
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of the doctrine of Christ’s active obedience. “But whoever has the historical senseto be able to
separate the mature development of a thought from its origina sprouting and does not insst that a
doctrine be mature at birth, will have no difficulty in recognizing the covenant of works as an old
Reformed doctrine.”**

Multiple passages from both Calvin and Ursinus could be adduced to prove that they both
taught the necessity of perfect obedience as a condition of eternd life, and, on this account, the
necessity of Chrigt’s perfect obedience to be imputed to usin justification. First, Calvin:

The second requirement of our reconciliation with God was this. that man, who by his
disobedience had become logt, should by way of remedy counter it with obedience,
satisfy God' s judgment, and pay the pendlties for sin. Accordingly, our Lord came forth
as true man and took the person and the name of Adam in order to take Adam’s place in
obeying the Father, to present our flesh as the price of satisfaction to God' s righteous
judgment, and, in the same flesh, to pay the penalty that we had deserved.™

How has Christ abolished sin, banished the separation between us and God, and acquired
righteousness to render God favorable and kindly toward us? To this we can in genera
reply that he has achieved this for us by the whole course of his obedience. Thisis proved
by Paul’s testimony: ‘ As by one man’s disobedience many were made sinners, so by one
man’'s obedience we are made righteous' [Rom. 5:19]. In another passage [Gal. 4:4-5] ...
Paul extends the basis of pardon that frees us from the curse of the law to the whole life
of Christ ... Thusin his very baptism, also, he asserted that he fulfilled a part of
righteousness in obediently carrying out his Father’s commandment [Matt. 3:15]. In

short, from the time when he took on the form of a servant, he began to pay the price of
liberation in order to redeem us.**®

Concerning Romans 5:19, Cavin wrote,

we are made righteous through the obedience of Christ, we hence conclude that Chrigt, in
satisfying the Father, has provided a righteousness for us. ... He at the same time shows
what sort of righteousnessit is, by caling it obedience. And here let us especially observe
what we must bring into God' s presence, if we seek to be justified by works, even
obedience to the law, not to this or that part, but in every respect perfect; for when ajust
man fals, al hisformer righteousness will not be remembered. ... Away then with those
who confidently claim to the righteousness of works, which cannot otherwise exist than
when there is full and complete observance of the law; and it is certain that thisis
nowhere to be found. ™

Concerning Christ’s subjection to the law in Gaatians 4:4, Calvin writes,

Christ the Son of God, who might have claimed to be exempt from every kind of
subjection, became subject to the law. Why? He did so in our room, that he might obtain
freedom for us. ... So Christ chose to become liable to keep the law, that exemption from
it [as a condition of eternd life] might be obtained for us; otherwise it would have been to
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no purpose that he should come under the yoke of the law, for it certainly was not on his
own account that he did so.™’

Ursinus a so taught the necessity of Christ’s active obedience, though he did not use
those exact words. Shepherd thinks he finds support in Ursinus' statement that “Legal
righteousness is performed, either by obedience to the law, or by punishment. The law requires
one or the other.”**® Shepherd interprets Ursinus to mean that Christ did not have to perform legal
righteousness for us by fulfilling the law during the whole course of hislife. He only had to
submit to the punishment prescribed in the law for transgressors of the law. Ursinus said it was
either by obedience or by punishment, but not by both, so argues Shepherd.

Itis not difficult to show that Shepherd is guilty of misunderstanding Ursinus. This
“either obedience or punishment” paradigm does not indicate two aternatives that were facing
Chrigt, but rather it indicates the nature of man’s subjection to the law — apart from Christ. Apart
from Christ, man has only two choices: obey the law perfectly, or suffer its eternal punishment.
Ursinus explains. “The law binds all to obedience, and if thisis not performed, to eternal
punishment and condemnation. But no one renders this obedience. Therefore, the law binds all
men to eternal condemnation.”**® Again,

The law binds either to obedience or punishment. But satisfaction cannot be made
through obedience, because our past obedience is already impaired, and that which
follows cannot make satisfaction for past offenses. We are bound to render exact
obedience every moment to the law, as a present debt. Hence, obedience being once
impaired, there is no other way of making satisfaction except by punishment.*®

Note again, it is man — not Christ — that has two mutually exclusive choices: either obedience or
punishment. And since perfect obedience is not possible, man must be punished.

Since man himself has ruined the option of making satisfaction by perfect obedience, it
does not follow that Christ did not have to make satisfaction for man by His perfect obedience,
and that all He had to do was to make satisfaction by punishment. Quite the contrary, Ursinus
says that Christ’s perfect obedience was necessary to satisfy the law’ s requirement of perfect
obedience. He wrote, “athough we are not able to make satisfaction through obedience, we are,
nevertheless, able to make it through the endurance of a sufficient punishment, not in ourselves,
but in Christ, who has satisfied the law both by obedience and punishment” [emphasis mine].
Shepherd gives the impression that, for Ursinus, Christ satisfied the law only by punishment, and
yet Ursinus clearly said it was by obedience and punishment. For Ursinus, obedience, and not
merely suffering punishment, is a necessary component of the fulfillment of the law for us. This
is clear from his definition of righteousness as conformity with the law:

161

righteousness is the fulfillment of the law, and a conformity with the law is righteousness
itself. This must be observed and held fast to, because our justification can only be
effected by fulfilling the law. Evangelical righteousness is the fulfilling of the law, and
does not conflict with it in the least. The gospe does not abolish the law, but establishes
it [emphasis ming].**

157 Commentaries on the Epistles of Paul to the Galatians and Ephesians, 118-119.
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Since “our justification can only be effected by fulfilling the law,” only Christ’s perfect
obedience can effect our judtification. Ursinus wrote,

The law promises life to those who are righteous in themselves, or on the condition of
righteousness, and perfect obedience. ‘He that doeth them, shall livein them.” *If thou
wilt enter into life, keep the commandments.” (Lev. 18:5. Matt. 19:17). The gospel, on

the other hand, promises life by faith in Chrigt, or on the condition of the righteousness of
Chrigt, applied unto us by faith. The law and gospel are, however, not opposed to each
other in these respects; for although the law requires us to keep the commandmentsif we
would enter into life, yet it does not exclude us fromlifeif another performthese things
for us [emphasis ming].**®

We have aright to life because Christ kept the commandments for us! Though more quotes could
be multiplied, one more will suffice.

The law promises eternd life and dl good things upon the condition of our own and
perfect righteousness, and of obedience in us. the gospel promises the same blessings
upon the condition that we exercise faith in Christ, by which we embrace the obedience
which another, even Christ, has performed in our behalf.®*

Even if it were granted that the early reformers did not explicitly teach the imputation of
Chrigt’s active obedience, it does not follow that they rejected it; and they most certainly did not
on any basis make any room for repentance or sanctified obedience to figure in the verdict of
justification! “All works are excluded from our justification, yea even faith itself in asfar asitisa
virtue, or work.”*®

Shepherd is not the first to deny Christ’ s active obedience as grounds of justification.

According to Anselm Christ’s life of obedience had no redemptive significance, since He
owed thisto God for Himself. Only the sufferings of the Savior congtituted a claim on
God and were basic to the sinner’ s redemption. Thinking dong somewhat similar lines
Piscator,'®® the seventeenth century Arminians, Richard Watson, R.N. Davies, and other
Arminian scholars deny that the active obedience of Christ has the redemptive
significance which we ascribe to it. Their denia rests especialy on two considerations:

(2) Christ needed His active obedience for Himself as man. Being under the law, He was
in duty bound to keep it for Himsdlf.... (2) God demands, or can demand, only one of

two things of the sinner: either obedience to the law, or subjection to the penalty, but not
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both. If the law is obeyed, the penalty cannot be inflicted; and if the pendty is borne,
nothing further can be demanded.*®’

Turretin makes reference to a certain Cargius who aso restricted imputation to Christ’s passive
obedience, arguing that “since the law did not bind sinners to obedience, but only to punishment,
Christ (substituted in our place) owed only punishment for us and not obedience.”**®

Evidently, Shepherd is not the only one to misunderstand and misapply the principle
“either obedience or punishment.” As Berkhof noted, the principle applied to man and not to
Chrigt.

There is some confusion here, however, which results in misunderstanding. This ‘either
... or’ applied to the case of Adam before the fall, but ceased to apply the moment he
sinned and thus entered the pena relationship of the law. God continued to demand
obedience of man, but in addition to that required of him that he pay the penalty for past
transgression. Meeting this double requirement was the only way of life after sin entered
the world.*®°

It is not difficult to prove, as many able scholars have proven before, that Scripture
grounds our justification before God in the imputation of Christ’s active obedience. A good place
to begin is with the baptism of Jesus, the purpose of which, according to Jesus Himsdlf, was “to
fulfill al righteousness’ (Matthew 3:15). Christ submitted to John's baptism of repentance,
certainly not for Himsalf, for He had no sin to repent of, which explains John's hesitation to
baptize Jesus. Clearly, by obeying the command to be baptized, Jesus was showing — at the very
commencement of His public ministry — that He was fulfilling al righteousness not for Himself
but for us! No passage is clearer than Romans 5:18-19 for establishing the biblical basis of the
doctrine of Christ’s active obedience. “ Therefore as by the offence of one judgment came upon
al men to condemnation; even so by the righteousness of one the free gift came upon al men
unto justification of life. For as by one man’s disobedience many were made sinners, so by the
obedience of one shall many be made righteous.” This paralld and analogy between the first and
second Adams clearly entails that Christ had to obey to make up for Adam’ s disobedience.
Nowhere does the text or context limit Christ’s obedience to His death on the cross. “It
necessarily includes his obedience in willingly undergoing desth, but the text provides no reason
for limiting it to that one act.”*"® The mistake of limiting Christ’s one act of obedience to His
death “is based on afailure to realize the full meaning of obedience. By nature, obedienceisa
continuous state, requiring a continuation of obedience, but even one act of disobedience makes a
person disobedient. The obedience of Christ in Romans 5, in the context, can only mean his
whole life in obedience to God.”*"* In those places in Scripture where our salvation is ascribed to
the death of Chrigt,

thisis not done to the exclusion of the obedience of life because nowhere is such a
restriction found. ... Rather it must be understood by a synecdoche by which what
belongs to the whole is ascribed to the better part because it was the last degree of his
humiliation, the crown and completion of his obedience.*"?
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The Scriptures everywhere portray the righteousness of Christ as a seamless garment, whereas
Shepherd portrays it as excluding Christ’s active obedience. Thus, Shepherd is guilty of dividing
what should not be divided.'"

Furthermore, to limit the righteousness of Christ to His suffering the pendty of snisto
overlook the fact that righteousness is a positive concept and does not consist in suffering but in
fulfilling the demands of the law: “righteousness is nothing else than conformity to the Law,
while sin is any want of conformity toit.”*"* “And it shall be our righteousness, if we observe to
do all these commandments before the Lord our God, as he hath commanded us’ (Deuteronomy
6:25). If righteousness is obeying the law, it follows that imputed righteousness includes Christ’s
obedience to God's law. “For lifeis promised by the law, not to him who suffers, but to him who
performs — ‘Do this and live.””*" “Besides, sufferings do not yield obedience to those commands
of the law to which the promise of life is annexed, but they only satisfy its sanctions. Hence they
cannot be called righteousness.”*"® Again,

punishments cannot be said to fulfill the law or its commands, but to satisfy the
denunciations of the law. Who would say that a robber (capitally punished on account of
his crimes) had obeyed the command or law of the king? Besides, since to act agreeably
to law is athing honest and praiseworthy, this cannot be asserted concerning the
enduralr;g:e of punishment, unless perchance one isto be praised because he is tormented
in hell.

In other words, to suffer the law’s penalty is not the same as to satisfy the law’s demands. To go
to jail for stealing is not the same thing as being a righteous man who doesn't steal. Even if
someone else were to go to jail in my place (i.e. pay my penalty for stealing), that in itself does
not congtitute me a righteous man who doesn’t steal. To say that | won’t be punished for stealing
is not the same asto say that | am not a thief but a hard-working man who gives to the poor!

When it is said that by the suffering of punishment, asin of omission is expiated, it ought
not to be understood in the sense that the sin had not been committed and that man had
done whatever he was bound to do (which is repugnant to the truth). Rather inasmuch as
by the pena endurance he is freed from the curse resting upon him on account of sin, the
remission therefore granted him takes away indeed actua guilt, but does not on this
account give him aright to life.!"®

It follows that Christ, in order for usto be declared righteousin God's eyes, had to do
more for us than simply suffer the law’s penalty. He also had to satisfy the law’s demands. If
Christ merely suffered the law’ s penalty for me, that in itself would not constitute me alaw-
keeper. To say that | won't pay the penalty for breaking the law is not the same asto say that | am

173 «|t is customary to distinguish between the active and passive obedience of Christ. But in discriminating
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alaw-keeper! For this reason the reformers insisted that justification is not simply pardon. “It
includes pardon, but it also includes a declaration that the believer isjust or righteous in the sight

of the law. He has a righteousness which completely satisfies its demands.”*"® The Westminster
Confession reflects the historic reformed position that God justifies His people both “by

pardoning their sins, and by accounting and accepting their persons as righteous.” And God
accepts us as righteous “ not by imputing faith itsalf, the act of believing, or any other evangelical
obedience to them, as their righteousness; but by imputing the obedience and satisfaction of
Christ unto them” (11.1; emphasis mine). According to the classic reformed view, | am declared a
law keeper not because | have kept the law, but because Christ has kept it for me!

If Shepherd wants to say that Christ merely suffered the law’s penalty for us, and that
judtification is merely the forgiveness of sin’s penalty, then how or on what basis can a person be
accounted a law-keeper in God' s eyes? If, as Shepherd argues, it is not on the basis of Christ’'s
law keeping, then it can be only on the basis of one's own personal law keeping. Since Shepherd
clearly does not want to say that we are accounted |aw-keepers on the basis of Christ’s law-
keeping, the only option left for him isto say that we are accounted law-keepers on the basis of
our own persona sanctified law-keeping; and thisis exactly what he says. In the Call of Grace,
Shepherd states, just as Chrigt’s living, active and obedient faith was credited to him as
righteousness, so Abraham’ s living, active, obedient faith “was credited to Abraham as
righteousness.”**® God declared Abraham righteous because Abraham was in fact righteous. He
had aliving, active, obedient faith! Since Shepherd regjects perfect obedience as necessary for our
persons to be accounted righteous in God' s eyes he has no problem saying that a person can be
accounted righteous in God' s eyes on the basis of an imperfect righteousness.

The Bible, however, saysthat no oneis justified by an imperfect righteousness. “Be ye
therefore perfect, even as your Father which isin heaven is perfect.” (Matthew 5:48). “So
likewise, ye, when ye shall have done dl those things which are commanded you, say, We are
unprofitable servants: we have done that which was our duty to do” (Luke 17:10) “Cursed is
every one that continueth not in all things which are written in the book of the law to do them”
(Galatians 3:10). “For | testify again to every man that is circumcised, that he is a debtor to do the
whole law” (Gaatians 5:3). “For whosoever shall keep the whole law, and yet offend in one
point, heisguilty of all” (James 2:10). “Do not enter into judgment with your servant, for in Your
sight no one living is righteous” (Psalm 143:2). The Lord has aways required perfect obedience
from His creatures, and He did not lower His standard after Adam fell. Thus, “God cannot show
favor to, nor justify anyone without a perfect righteousness. For since the judgment of God is
according to truth, he cannot pronounce anyone just who is not redly just.”*®* “IN YOUR SIGHT
NO LIVING ISRIGHTEOUS’ (Psalm 143:2)! Therefore the gospel teaches that he “who is
destitute of personal righteousness ought to have another’s, by which to be justified.” This
righteousness is found nowhere el se than in Christ, who “fully satisfied the justice of God by his
perfect obedience and thus brought to us an everlasting righteousness by which aone we can be
justified before God.”*

In the final analysis, it is crucial to Shepherd’s whole argument to show that not al works
are excluded from justification. He is well aware of the fact that Scripture clearly excludes works
of some kind from justification — ‘aman is justified by faith without the deeds of the law’ — and
even pronounces an anathema upon those who would involve law keeping in the verdict of
judtification (cf. Galatians 1:9; 2:16, 2:21; 5:4). Therefore, it is not surprising that Shepherd is
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very anxious to escape the anathema by attempting to prove that not every kind of law-keeping is
excluded from the verdict of judtification. He argues that the ‘ deeds of the law’ refer not to all
works of any kind, whether done in unbdlief or faith, but only to legalistic works done to merit
eternd life.

It is not difficult to show, as most conservative interpreters have shown, that Scripture
excludes al works without distinction from the verdict of justification. Long ago, Calvin
responded to the argument of the Sophists that ‘ deeds of the law’ refer only to those works done
apart from Christ’s grace. His reply was: “al warks are excluded, whatever title may grace
them;” *** “not even spiritual works come into account when the power of justifying is ascribed to
faith.”*®* “Indeed, we confess with Paul that no other faith justifies ‘ but faith working through
love’ [Gdl. 5:6]. But it does not take its power to justify from that working of love.”*** “We have
not a single work going forth from the saints that if it be judged in itself deserves not shame asits
just reward;” **® “no other righteousness than the complete observance of the law is dlowed in
heaven.”*®’

The smple and clear fact is that, athough the Bible certainly distinguishes bad works
donein unbdief from good works done in faith, nevertheless, whenever the Bible specifically
excludes works from justification it does not restrict its definition of works to merely evil works
to the exclusion of good works. For instance, if Paul had not wanted us to think he was excluding
al works without distinction from justification, then why didn’t he put the matter this way: “we
are not justified by the works of the law, but we are justified by the works of faith”? When he told
us that Abraham was not justified by works, why didn’t he tell us: “Of course, the works | am
referring to are not al those wonderful works that Abraham did as a believer”? When Paul
pronounced an anathema against the idea that a man can be justified by the law, “Christ is
become of no effect unto you, whosoever of you are justified by the law” (Galatians 5:4), why
didn’'t he qualify his anathema so as to leave no doubt that he only meant to exclude legdistic
law-keeping but not sanctified law-keeping? After dl, it was a matter of heaven and hell! Instead
of saying, “in Jesus Christ ... availeth ... faith which worketh by love,” (Gaatians 5:6), why
didn’'t Paul say, “in judtification availeth faith which worketh by love,” or, better yet, “amanis
justified by love”? Why doesn't Paul ever say that we are justified by any of the fruits that faith
produces? If Paul had not wished to exclude sanctified works from justification, then isit too
much to ask for just one reference in any of hiswritings where he actualy uses the words, ‘aman
isjudtified by good works' or ‘aman isjustified by repentance’ or ‘aman isjustified by
regeneration’ or ‘aman isjustified by the obedience of faith’? Why isit dways smply, ‘amanis
judtified by faith’? Thisisacrucia point: though the Bible most certainly says that no one will
enter heaven without good works (without holiness no one will see the Lord), it never speaks of
good works or holiness as a means of obtaining judtification. When Jesus said that only those who
do the will of God will enter the kingdom of heaven (Matt. 7:21), He did not say that by means of
doing God'swill we obtain judtification!

The phrase in Romans 2:13, “the doers of the law shall be justified,” does not help
Shepherd’' s case at al, as Andrew Sandlin once pointed out.

The employment of Romans 2:13 as such a dominant motif in his theory sharply
contradicts Shepherd’ s distinction between the repugnant ‘works of the law’ and the
desirable ‘working of faith,” for there is no reason to assume Paul’ s usage of ‘ doers of the
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law” envisions anything but the “works of the law.” A face-value reading of Romans 2
could render no other interpretation — the Jews possessed the inscripturated ‘works of the
law’ and nonetheless violated them; the Gentiles * show the work of the law written in
their hearts' (v.15) and they dso violate it. A “working of faith” conception of v.13
cannot be in view. Hence, if the “works of the law’ are the repugnant attempt at merit
which Shepherd depicts, in Romans 2:13 they cannot serve as an instrument of
justification as Shepherd asserts.'®®

The truth once recognized by Sandlin is still recognized by most interpreters.

‘Works of thelaw,’ then, as most interpreters have recognized, refers smply to ‘things
that are done in obedience to the law.” Paul uses the phrase ‘works of the law’ instead of
the smple ‘works' because heis particularly concerned in this context to deny to Jews an
escape from the genera sentence pronounced in v.19 [Romans 3:19]. But, since ‘works
of thelaw’ are smply what we might call ‘good works' defined in Jewish terms, the
principle enunciated here has universa application; nothing a person does, whatever the
object of obedience or the motivation of that obedience, can bring him or her into favor
with God. It isjust asthis point that the significance of the meaning we have given
‘works of the law’ emerges so clearly. Any restricted definition of ‘works of the law’ can
have the effect of opening the door to the possibility of justification by works — ‘ good’
deeds that are done in the right spirit, with God’ s enabling grace, or something of the

sort. This, we are convinced, would be to misunderstand Paul at avital point.'®®

Moo could not have summed it up better than when he said, “*Works of the law’ are inadeguate,
not because they are ‘works of the law,” but, ultimately, because they are ‘works.’”**° Turretin
aso sums up the whole matter rather nicely.

For it is gratuitously and most falsely supposed that only works antecedent to faith are
excluded. But he excludes dl works entirely without distinction and indeed the works of
Abraham not only as an unbeliever, but also a believer (since thiswas said of him when
he was already a believer and renewed). Again, he excludes al debt (v.4); therefore, he
also excludes every work. Findly, if he had not wished to exclude works done from faith,
he ought not to have opposed ‘one working' to ‘one believing' smply, but one working
without faith to one working from faith (which, however, he nowhere does).**

If the only passage that the opponents of sole fide have is James 2:24, “by worksaman is
judtified, and not by faith only,” then they are in big trouble if they hope to escape Paul’s
anathemal For not even James saysthat ‘a man isjustified before God by works.” “For if
Abraham were justified by works, he hath whereof to glory; but not before God” (Romans 4:2).
“But how can aman be just before God?” (Job 9:2). “How then can man bejustified before God?
Or how can he be clean that is born of awoman?’ (Job 25:4). That is the question Paul answered,
but that was not the question James answered. The reformers were right. James is not discussing
forensic justification before God but rather judtification before men. “James is describing how a
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man may ‘show’ his faith to be genuine (James 2:18), and how faith inevitably will ‘come to
fullness or ‘fruition’ in good works (James 2:22).”** Since it is not possible to show men our
faith by a mere profession of faith, James says, “1 will show thee my faith by my works’ (James
2:18).

The whole crux of the matter is that Shepherd robs the gospel of good news. How can a
man be justified before God? The good news is that Christ’s righteousness, namely, His perfect
obedience and sacrifice upon the cross for the sins of His people, isfreely imputed by God to dl
who receive Chrigt by faith aone, trusting in his saving work on their behaf. By fulfilling the law
and suffering its curse, Christ obtains righteousness and eternal life as a free gift for His people.
Now, Mr. Shepherd, if Christ fully satisfied the justice of God and appeased God' s wrath against
my sin, then what act of obedience would you have me do, or what act of disobedience would you
have me avoid, in order to escape God' s wrath? The Bible says that the only means of escapeisto
reach out the empty hand of faith and receive the gracious gift. Yes, Mr. Shepherd, al it takesisa
simple act of faith. ‘ The vilest offender who truly believes that moment from Jesus forgiveness
receives.’ Yes, Mr. Shepherd, salvation and justification do in fact take place at a certain point in
time — the moment a person believes! “Verily, verily, | say to you, He that heareth my word, and
believeth on him that sent me hath everlasting life, and shall not come into condemnation; but is
passed from death unto life’ (John 5:24). “And the publican, ... saying, God be merciful to me a
snner! | tel you, this man went down to his house justified”! (Luke 18:13-14). “Sirs, what must |
do to be saved? And they said, Believe on the Lord Jesus Christ, and thou shalt be saved’! (Acts
16:30-31). “For whosoever shall call upon the name of the Lord shall be saved” (Romans 9:13).
Justification does not take place at any other time than the first appearance of genuine faith in the
human heart.

But as judtification cannot be conceived to have taken place from eternity before the ages,
so neither ought it to be thrown forward to the consummation of the world as others hold
— asif God only then exercises properly the act of a Judge, both in the pardon of believers
and in the condemnation of the wicked. For thus the declaration of judtification is fasely
confounded with justification itsalf.*?

Therefore, the question isthis: Is judtification by faith alone apart from obedience the one
true gospel or isit not? John Murray believed that “it makes void the gospel to introduce worksin
connection with justification.”*** For precisaly this reason, Calvin (and Luther too!) called the
doctrine of justification by faith alone “the main hinge on which religion turns.” **° Turretin
termed it “the principa rampart of the Christian religion. This being adulterated or subverted, it is
impossible to retain purity of doctrine in other places. Hence Satan in every way has endeavored
to corrupt this doctrine in al ages, as has been done especialy by the papacy.”**® Take note: deny
judtification by faith alone, and it is impaossible to retain purity of doctrine in other places! It isa
downward dide.

Does Shepherd really want to maintain that the fathers of the reformation, who together
wrote the Protestant Creeds, aong with al their spiritua sons, men like Turretin, Hodge,
Berkhof, and John Murray, have al misread Scripture and have al misunderstood the doctrine of
justification by faith aone?
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RECOMMENDATIONS

RECOMMENDATION 1. That the following four resolutions and their respective grounds be
adopted by synod.

Resolution 1: That we reaffirm the truth of the biblical doctrine of justification by
faith alone, including the imputation of the active obedience of Christ
as a necessary element in our righteousness before God, as it is
expressed in the Three Forms of Unity, specifically in those
passages that follow: [Pertinent words are in bold print]

A. The Heidelberg Catechism

Question 1: What is your only comfort in life and in death?

Answer 1: That I, with body and soul, both in life and in death, am not

my own, but belong to my faithful Savior Jesus Chrigt, who with His
precious blood has fully satisfied for all my sins, and redeemed me
from all the power of the devil; and so preserves me that without the
will of my Father in heaven not a hair can fall from my head; indeed, that
all things must work together for my salvation. Wherefore, by His Holy
Spirit, He also assures me of eterna life, and makes me heartily willing
and ready from now on to live unto Him.

Q11: Butisnot God dso merciful?

All: Godisindeed merciful, but Heis likewise just; Hisjustice
thereforerequiresthat sin, which iscommitted against themost high
maj esty of God, be punished with extreme, that is, with everlasting
punishment both of body and soul.

Q18: But who now isthat Mediator, who in one person is true God and
also atrue and righteous man?

A18: Our Lord Jesus Chrigt, who is freely given unto us for complete
redemption and righteousness.

Q21: What istrue faith?

A21: Truefaithisnot only a sure knowledge, whereby | hold for truth
all that God has reveded to us in His Word, but also a hearty trust, which
the Holy Ghost works in me by the Gospdl, that not only to others, but to
me aso, forgiveness of sins, everlasting righteousness, and salvation are
freely given by God, merely of grace, only for the sake of Christ's
merits.

Q30: Do those dso believe in the only Savior Jesus, who seek their
savation and welfare from "saints," themselves, or anywhere else?
A30: No; athough they make their boast of Him, yet in their deeds they
deny the only Savior Jesus; for either Jesusis not a complete Savior, or



they who by true faith receive this Savior, must have in Him all that is
necessary to their salvation.

Q37: What do you understand by the word "suffered”?

A37: That all thetimeHelived on earth, but especially at theend of
Hislife, He bore, in body and soul, the wrath of God against the sin
of the whole human race; in order that by His suffering, asthe only
atoning sacrifice, He might redeem our body and soul from everlasting
damnation, and obtain for us the grace of God, righteousness and eternal
life.

Q52: What comfort isit to you that Christ "shall come to judge the

living and the dead"?

AS52: That in al my sorrows and persecutions, |, with uplifted head,

look for the very One, who offered Himself for meto the judgment of
God, and removed all curse from me, to come as Judge from heaven,
who shall cast al His and my enemies into everlasting condemnation, but
shall take me with al His chosen ones to Himsdlf into heavenly joy and

glory.

Q56: What do you believe concerning the "forgiveness of Sns'?

A56: That God, for the sake of Christ's satisfaction, will no more
remember my sins, nor the sinful nature with which | have to struggle all
my life long; but gr aciously imputes to me the righteousness of
Christ, that | may never more come into condemnation.

Q60: How are you righteous before God?

A60: Only by true faith in Jesus Chrigt: that is, athough my conscience
accuses me, that | have grievoudy sinned against al the commandments
of God, and have never kept any of them, and am till prone awaysto all
evil; yet God, without any merit of mine, of mere grace, grants and
imputes to me the per fect satisfaction, righteousness and holiness of
Christ, asif | had never committed nor had any sins, and had myself
accomplished all the obedience which Christ hasfulfilled for me; if
only | accept such benefit with a believing heart.

Q61: Why do you say that you are righteous by faith only?

A61: Not that | am acceptableto God on account of the worthiness
of my faith, but because only the satisfaction, righteousness and
holiness of Christ ismy righteousnessbefore God; and | can receive
the same and make it my own in no other way than by faith only.

Q62: But why cannot our good works be the whole or part of our
righteousness before God?

A62: Because the righteousness which can stand before the judgment
seat of God must be perfect throughout and entirely conformable to
the divine law, but even our best works in this life are al imperfect and
defiled with sin.

Q63: Do our good works merit nothing, even though it is God's will to

reward them in this life and in that which isto come?
A63. Thereward comes not of merit, but of grace.

37



Q64: But does not this doctrine make men careless and profane?
A64: No, for it isimpossible that those who are implanted into
Christ by truefaith, should not bring forth fruits of thankfulness.

Q86: Since, then, we are redeemed from our misery by grace through
Chrigt, without any merit of ours, why must we do good works?

A86: Because Chrigt, having redeemed us by His blood, also renews us
by His Holy Spirit after His own image, that with our whole life we
show our selves thankful to God for His blessing, and that He be
glorified through us; then aso, that we our selves may be assur ed of
our faith by the fruits thereof; and by our godly walk may win others
aso to Christ.

Q87: Can they, then, be saved who do not turn to God from their
unthankful, impenitent life?

A87: By no means, for, as Scripture says, ho unchaste person, idolater,
adulterer, thief, covetous man, drunkard, slanderer, robber, or the like
shdl inherit the kingdom of God.

Q91: What are good works?

A91: Those only which proceed from true faith, and are done
according to the Law of God, unto Hisglory, and not such asrest on
our own opinion or the commandments of men.

Q114: Can those who are converted to God keep these Commandments
perfectly?

A114: No, but even the holiest men, whilein thislife, have only a

small beginning of such obedience, yet so that with earnest purpose they
begin to live not only according to some, but according to al the
Commandments of God.

Q115: Why then does God so dtrictly enjoin the Ten Commandments
upon us, sincein this life no one can keep them?

A115: Firg, that aslong as we live we may learn more and more to
know our sinful nature, and so the more earnestly seek forgiveness of
sins and righteousness in Christ; second, that without ceasing we
diligently ask God for the grace of the Holy Spirit, that we be renewed
more and more after the image of God, until we attain the goal of
perfection after thislife.

B. TheBdgic Confession

Article XX: God Has Manifested His Justice and Mercy in Christ.

We bdlieve that God, who is perfectly merciful and just, sent His Son to
assume that nature in which the disobedience was committed, to make
satisfaction in the same, and to bear the punishment of sin by His
most bitter passion and death. God ther efore manifested His justice
against His Son when He laid our iniquitiesupon Him, and poured
forth His mercy and goodness on us, who were guilty and worthy of
damnation, out of mere and perfect love, giving His Son unto death for



us, and raising Him for our judtification, that through Him we might
obtain immortdity and life eternal.

Article XXI: The Satisfaction of Christ, Our Only High Priest, for Us.
We bdlieve that Jesus Christ is ordained with an oath to be an everlasting
High Priest, after the order of Melchizedek; and that He has presented
Himself in our behaf before the Father, to appease His wrath by Hisfull
satisfaction, by offering Himself on the tree of the cross, and pouring out
His precious blood to purge away our sins, as the prophets had foretold.
For it is written: He was wounded for our transgressions, he was bruised
for our iniquities; the chastisement of our peace was upon him; and with
his stripes we are healed. He was |led as alamb to the slaughter, and
numbered with the transgressors; and condemned by Pontius Pilate as a
malefactor, though he had first declared Him innocent. Therefore, He
restored that which he took not away, and suffered, the righteous for the
unrighteous, as well in His body as in His soul, fegling the terrible
punishment which our sins had merited; insomuch that his sweat became
as it were great drops of blood falling down upon the ground. He called
out: My God, my God, why hast thou forsaken me? and has suffered al
this for the remission of our sins.

Wherefore we justly say with the apostle Paul that we know nothing save
Jesus Christ, and him crucified; we count al things but loss and refuse

for the excellency of the knowledge of Christ Jesus our Lord, in whose
wounds we find all manner of consolation. Neither isit necessary to
seek or invent any other means of being reconciled to God than this
only sacrifice, once offered, by which he hath perfected forever them
that are sanctified. Thisis aso the reason why He was called by the
angd of God, JESUS, that isto say, SAVIOR, because He would save
his people from their sins.

Article XXII: Our Justification Through Faith in Jesus Christ.

We believe that, to attain the true knowledge of this great mystery, the
Holy Spirit kindlesin our hearts an upright faith, which embraces
Jesus Christ with all His merits, appropriates Him, and seek s
nothing mor e besides Him. For it must needs follow, either that all
things which are requisite to our salvation are not in Jesus Chrigt, or if dl
things are in Him, that then those who possess Jesus Christ through faith
have complete salvation in Him. Therefore, for any to assert that
Christ isnot sufficient, but that something moreisrequired besides
Him, would be too gross a blasphemy; for hence it would follow that
Christ was but half a Savior.

Therefore we justly say with Paul, that we are justified by faith alone,
or by faith apart from works. However, to speak more clearly, we do
not mean that faith itself justifiesus, for it isonly an instrument with
which we embrace Christ our righteousness. But Jesus Christ,
imputing to us all His merits, and so many holy workswhich He has
donefor usand in our stead, isour righteousness. And faith isan
instrument that keepsusin communion with Him in all His benefits,
which, when they become ours, are mor ethan sufficient to acquit us
of our sins.
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Article XXII1: Wherein Our Justification Before God Congists

We believe that our savation consists in the remission of our sins for
Jesus Christ's sake, and that therein our righteousness before God is
implied; as David and Paul teach us, declaring thisto be the And the
same gpostle says that we are justified freely by his grace, through the
redemption that is in Christ Jesus.

And therefore we dways hold fast this foundation, ascribing al the glory
to God, humbling ourselves before Him, and acknowledging ourselves to
be such aswe redly are, without presuming to trust in anythingin
ourselves, or in any merit of ours, relying and resting upon the
obedience of Christ crucified alone, which becomes ours when we
believein Him. Thisis sufficient to cover all our iniquities, and to
give us confidence in approaching to God; freeing the conscience of fear,
terror, and dread, without following the example of our first father,
Adam, who, trembling, attempted to cover himsalf with fig-leaves. And,
verily, if we should appear before God, relying on ourselves or on any
other creature, though ever so little, we should, aas! be consumed. And
therefore every one must pray with David: O Jehovah, enter not into
judgment with thy servant: for in thy sight no man living is righteous.

Article XX1V: Man’s Sanctification and Good Works.

We believe that this true faith, being wrought in man by the hearing of
the Word of God and the operation of the Holy Spirit, sanctifies[1] him
and makes him a new man, causing him to live anew life, and freeing
him from the bondage of sin. Thereforeit is so far from being true that
this justifying faith makes men remiss in a pious and holy life, that on the
contrary without it they would never do anything out of love to God, but
only out of self-love or fear of damnation. Therefore it isimpossible
that this holy faith can be unfruitful in man; for we do not speak of a
vain faith, but of such afaith which iscalled in Scripture afaith
wor king through love, which excites man to the practice of those
wor ks which God has commanded in HisWord.

These works, as they proceed from the good root of faith, are good and
acceptable in the sight of God, forasmuch asthey are al sanctified by
His grace. Nevertheless they are of no account towards our
judtification, for it is by faith in Chrigt that we are judtified, even before
we do good works; otherwise they could not be good works, any more
than the fruit of atree can be good before the tree itself is good.

Therefore we do good works, but not to merit by them (for what can
we merit?); nay, we are indebted to God for the good works we do,
and not Heto us, sinceit isHewho worketh in usboth towill and to
work, for his good pleasure. Let us therefore attend to what is written:
When ye shall have done al the things that are commanded you, say, We
are unprofitable servants; we have done that which it was our duty to do.
In the meantime we do not deny that God rewards good works, but it is
through His grace that He crowns His gifts.



M or eover, though we do good wor ks, we do not found our salvation
upon them; for we can do no work but what is polluted by our flesh,
and also punishable; and although we could perform such works,
still the remembrance of one sin is sufficient to make God r g ect
them. Thus, then, we would always be in doubt, tossed to and fro
without any certainty, and our poor consciences would be
continually vexed if they relied not on themeritsof the suffering and
death of our Savior.

C. The Canons of Dordt

Second Head of Doctrine

Article 1: God is not only supremely merciful, but also supremely just.
And Hisjustice requires (as He has revedled Himself in His Word) that
our sins committed against His infinite majesty should be punished, not
only with temporal but with eternad punishments, both in body and soul;
which we cannot escape, unless satisfaction be made to the justice of
God.

Article 2: Since, therefore, we are unable to make that satisfaction in our
own persons, or to deliver oursalves from the wrath of God, He has been
pleased of Hisinfinite mercy to give His only begotten Son for our
Surety, who was made sin, and became a curse for us and in our stead,
that He might make satisfaction to divine justice on our behalf.

Second Head of Doctrine: Rejection of Errors

Paragraph 3: Who teach: That Christ by His satisfaction merited
neither salvation itself for anyone, nor faith, whereby this
satisfaction of Christ unto salvation is effectually appropriated; but
that He merited for the Father only the authority or the perfect will to
deal again with man, and to prescribe new conditions as He might desire,
obedience to which, however, depended on the free will of man, so that it
therefore might have come to pass that either none or al should fulfill
these conditions.

Paragraph 4: Who teach: That the new covenant of grace, which God the
Father, through the mediation of the death of Christ, made with man,

does not herein consist that we by faith, inasmuch as it acceptsthe
meritsof Christ, arejustified before God and saved, but in the fact
that God, having revoked the demand of perfect obedience of faith,
regardsfaith itself and the obedience of faith, although imperfect, as
the perfect obedience of the law, and does esteem it worthy of the
reward of eternal life through grace.

For these contradict the Scriptures: Being justified freely by his
gracethrough theredemption that isin Christ Jesus; whom God set
forth tobeapropitiation, through faith, in hisblood (Rom. 3:24, 25).
And these proclaim, as did the wicked Socinus, a new and strange
justification of man before God, against the consensus of the whole
Church.
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Third and Fourth Head of Doctrine

Article 5: Neither can the decalogue delivered by God to His peculiar
people, the Jews, by the hands of Moses, save men.[1] For though it
revealsthe greatness of sin, and more and mor e convinces man
thereof, yet, asit neither pointsout aremedy nor impartsstrength to
extricate him from this misery, but, being weak through the flesh,
leaves the transgressor under the curse, man cannot by thislaw
obtain saving grace.

Fifth Head of Doctrine

Article 6: But God, who is rich in mercy, according to His unchangesble
purpose of eection, does not wholly withdraw the Holy Spirit from
His own people even in their grievousfalls; nor suffersthem to
proceed so far astolosethe grace of adoption and forfeit the state of
justification, or to commit the sin unto death or against the Holy

Spirit; nor doesHe permit themto betotally deserted, and to plunge
themselves into everlasting destruction.

Article8: Thusit isnot in consequence of their own merits or
strength, but of God's free mercy, that they neither totally fall from
faith and grace nor continue and perish finally in their backdidings;
which, with respect to themselvesis not only possible, but would
undoubtedly happen; but with respect to God, it is utterly impossible,

since His counsel cannot be changed nor His promise fail; neither can the
cal according to His purpose be revoked, nor the merit, intercession,
and preservation of Christ berendered ineffectual, nor the sealing of
the Holy Spirit be frustrated or obliterated.

Article 11: The Scripture moreover testifies that believersin thislife
have to struggle with various carnal doubts, and that under grievous
temptations they do not always fedl this full assurance of faith and
certainty of persevering. But God, who isthe Father of al consolation,
does not suffer them to be tempted above that they are able, but will with
the temptation make aso the way of escape, that they may be able to
endureit (I Cor. 10:13), and by the Holy Spirit again inspires them with
the comfortable assurance of persevering.

Article 12: This certainty of perseverance, however, isso far from
exciting in believersa spirit of pride, or of rendering them carnally
secure, that on the contrary it isthereal source of humility, filial
reverence, truepiety, patiencein every tribulation, fervent prayers,
constancy in suffering and in confessing the truth, and of solid
rgoicing in God; so that the consideration of this benefit should
serveasan incentivetothe seriousand constant practice of gratitude
and good works, as appears from the testimonies of Scripture and the
examples of the saints.

Resolution 2: That we find that Rev. Norman Shepherd for many years has
taught a confused doctrine of justification, contrary to the Heidelberg
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Catechism, The Belgic Confession and the Canons of Dordt. The
specifics are as follows.

a

That in his failure to distinguish between faith and works he has
undermined this essentia doctrine of the Chrigtian faith. It isfase
doctrine to say that works of love are another way of looking at faith,
for true faith is occupied with the gospel and the fullness of Christ’s
redemption, while awork of love is occupied with the law and
showing gratitude to God for this redemption. It isfase to teach that
“believing” in Jesus is the same as “obeying” Jesus as it regards
justification, for the two are occupied with different things.

In failing to distinguish between faith and works, he has mixed
judtification and sanctification, reviving the Romish doctrine of
justification by infused righteousness, which is rightly rejected by dl
people of faith.

He compounds his error by teaching that when the beloved Apostle
Paul speaks of the "works of the law" Paul means those works which
are done for the purpose of meriting justification, and not works that
are donein faith. In this aso Shepherd shows confusion of mind, for
if works done in faith are done with the idea that they are jugtifying,
then those very works become "works of the law," even though
Shepherd deniesit. He may say that works as a Christian are not
meritorious, but if he says that they are necessary for salvation and
that oneis cursed if he does not do them, then Shepherd has made
them meritorious no matter how much he protests that he has not. To
keep works in their proper place, no room must be given for worksin
the act of judtification in any way, as the Apostle Paul and our creeds
so clearly state.

Shepherd’ s error is grievous when he affirms that every covenant
consigts of promise and punishment, and that Christians are not “ of f
the hook,” if they do not obey just as Israel was not “off the hook”
when they disobeyed. Thisis contrary to the Gospel and to the creeds
and confessions that teach that Christ was made a curse for us so that
the blessings of Abraham could come upon us. We are therefore
blessed of the Lord, although Gentile churches may be cut off if the
reprobate in them corrupt their faith in the fullness of Christ’s
redemption and teach them to trust in their own righteousness.

He misinterprets Romans 2:6-13, in support of his error. We affirm
that Paul does not teach here that one could be jutified by works.
Rather heis refuting the madness of those who boast in the law but
do not do the law, and condemn others. Those who boast in the law
must do the law if they trust in the law. To be justified by works, it is
not enough for men to glory in them, they must actually perform all
the law demands. Thus, no one can be justified by works, a
conclusion that Paul makesin Romans 3.

He misinterprets the beloved apostle Jamesin James 2. Wergject a
dialectical interpretation of Paul and James, which would require a
synthesis of opposites. James is not speaking of forensic judtification
before God (as does Paul) but rather a demonstration of faith: in the
words “ Show me your faith” -- which can only be done by good
works.



g. Heersin confusion again in affirming that the “idea of merit is
foreign to the way in which God our Father relates to his children,”
asif God has not required perfect obedience to Hislaw asa
condition for life. Thiswould overthrow the perfect justice of God
and corrupt the perfect obedience of Christ, both active and passive,
which is the complete and perfect righteousness of the believer. God
does not owe His creatures anything, but in conditioning Adam’s life
upon obedience God affirmed that life would be the reward of
obedience and a curse would come for disobedience.

h. He errsin denying that the active obedience of Christ has any part in
judtification. The result isto revive the old Romish, Socinian, and
Arminian error that justification is forgiveness only; and that future
justification depends upon works done in faith.

i. Hisinclusion of works as necessary for some future justification is
contrary to our confessions, which teach that faith isa gift of God
which gives us access to the righteousness of God, even the perfect
passive and active obedience of Christ which aoneis dl our
righteousness, for we are complete in Him.

j. Hedanderously reports that the Reformed teach that “faith can exist
without its fruits and evidences.” Thisis Arminian, Socinian, and
Romish doctrine that he falsely attributes to the Reformed, and then
seeks to cure the disease that the Reformed do not have, by seeking
to gpply to it the Arminian, Socinian, and Romish cure: that works
must be added to faith in order for the believer to be justified. The
Reformed have aways taught that faith without worksis dead, being
no faith a dl and that true faith is alive and will inevitably bring
forth the fruit of repentance and loving works.

k. Heerrsinteaching that Paul’s phrase, “righteousness of faith” means
the works that Chrigtians perform by faith, rather than the perfect
righteousness of Christ which is received by faith.

[.  Heerrsin confusing the relationship between faith and works,
affirming that both cooperate in justification and whatever goes with
faith also cooperatesin justification. Thisis contrary to the
Scripture, the Creeds, and the Confession which teach that works are
the fruit of faith, and inevitably appear, but have no part in justifying
the sinner before God.

Resolution 3: Therefore, we also resolve that the teachings of Norman
Shepherd on justification by faith are another gospel, and we
admonish Reverend Shepherd and call on him to repent of his
grievous errors.

Resolution 4: That the Reformed Church in the United States recognize these
Romish, Arminian, and Socinian errors for what they are and urge
our brethren throughout the world to reject them and to refuse those
who teach them.

RECOMMENDATION 2: That this report, along with the supplementary material, be made
available to the churches of the RCUS, to adl denominations in fraterna relations, to the Christian
Reformed Church of North America, and to member denomination of NAPARC and ICRC.



RECOMMENDATION 3: That this committee be continued to study the New Perspectives on
Paul in the light of its origina mandate and to report back to synod next year.

RECOMMENDATION 4: That per hisrequest, Rev. Norman Jones, be removed from the
committee due to health reasons and that another member be assign as a replacement.



SUPPLEMENTAL ESSAY

The Biblical Doctrine of Justification by Faith
Versus Professor Norman Shepherd’s
Doctrine of Justification
By Rev. Norman Jones

Introduction

It iswith sadness that we critique the theology of Professor Norman Shepherd. He has
been a highly respected teacher of the Bible and Reformed theology for many years at the
prestigious Westminster Theological Seminary. It isnot a pleasant task to condemn some of his
aberrant doctrines. But we have to conclude that his teaching on the critical doctrine of
justification is not only erroneous, but it stands as damnable doctrine, a false gospel, which can
only lead men away from the true Gospd of Jesus Christ.

For severa years Shepherd' s theology and its implications have come under scrutiny,
leading to his termination as a professor at WTS and heresy charges being brought against him by
the Presbytery of Philadelphia (OPC). More recently, some of his followers have spoken publicly
at various conferences which has led observers to conclude that the theology of Shepherd and his
disciplesis heretical asto

the nature of justification, the role of faith in justification, the relation of faith

and works, the meaning of baptism, the eternal security and perseverance of the
saints..., the unity of the covenant of grace, the difference between the Old
Testament and Judaism, the relation of Law and Gospel, and the nature and goal
of evangelism. (Joe Morecraft 111, “What's So Controversia

About the New Controversy?’, 2002).

In the interests of brevity, this anaysis will deal with only the critical doctrine of
justification that lies at the heart of the Biblical Gospel of salvation. It was Martin Luther who
made the famous comment that justification is “the article of a standing or faling church.”
Indeed, justification by faith alone was the newly discovered truth that produced the Protestant
Reformation!

In our examination of this subject we shall explain the doctrine of justification by faith
alone, and seeits confessiona status, and lastly consider the heretical deviation from this doctrine
by Prof. Shepherd and his followers.

I. TheBiblical Doctrine of Justification by Faith Alone

A. Representative Definitions of Judtification:

1 “Judificationisajudicid act of God, in which He declares, onthe basis of
the righteousness of Jesus Chrigt, that all the claims of the law are satisfied
with respect to the sinner” (L. Berkhof, Systematic Theology, p. 513).




2. Prof. J. 1. Packer elaborates as follows: “Justification is God's act of
remitting the sins of, and reckoning righteousness to, ungodly sinners fredly,
by grace, through faith in Christ, on the ground, not of their own works, but
of the representative righteousness and redemptive, propitiatory,
subgtitutionary blood-shedding of Jesus Christ on their behaf” (Packer,
God's Words, p. 139).

3. Theplace of faith in the doctrine of justification is of critical importance.
The Greek text says that we are justified dia pisteos (“through faith,” Rom.
3:25, 28, 30) or ek pisteos (“hy faith,” Rom. 3:30, 5:1; Gal. 2:16). Berkhof
explainsthat the preposition dia stresses the fact that faith is the ingrument
by which we appropriate Christ and His righteousness. The preposition ek
indicates that faith logically precedes our persond justification. The dativeis
used in an instrumental sense.

The Scripture never says that we are justified “on account of faith” (dia ten
pistin) (Berkhof, p. 520). Romans 5:1 should be trandated * having been
judtified [dikaiwthentes] therefore by faith.” Thisis an aorist passive
participle from the verb dikaioo. Asan aorist it denotes punctilior action,
that is, a certain non-repeatable point with continuing effect. Justification
takes place at a particular point and cannot be changed or repeated. Being a
passive paticiple, the subject of the justification is acted upon by God. The
instrument by which justification is received is faith, not works or anything
of man. Faithisitsaf agift of the Holy Spirit. Thiskind of verba formis
aso seenin Romans 5:9; | Cor. 6:11 and Titus 3:7: “having been judtified,”
that is, a past action with continuing effect.

B. The Elements of the Doctrine of Justification by Faith Alone

1. Judtification is mentioned 39 times in the New Testament, 29 times by the
Apostle Paul.

2. Justification isaforensic, or juridica term. It denotes an act of God's free
grace by which He, the righteous judge, declares the sinner to be righteous.
Romans 3:22-25; 4:5.

3. In Justification, God pardons al of a believer’s sins, and accepts that person
as positively righteous in God' s sight: “It isan act of administering the law
which settles a person’ s relation to the law” (Packer). Il Cor. 5:19-21;
Romans 3:22-28.

4. Justification is not based on the character or works of the person jusdtified,
nor even on the work of the Holy Spirit in his heart, but is strictly “according
to Hismercy” and based on Christ’ s righteousness and “ redemption through
hisblood’: Romans 3:24-28; Titus 3.5-7; Eph. 1.7.

5. Injudtification the merit of Christ’s righteousness and obedienceis
“imputed” (charged, or credited) to the account of the person who isjustified,
who receives this imputed righteousness as a free gift of God: Rom. 5:17-19;
4:6-8.
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6. The pardon granted in justification appliesto dl sins, past, present, and
future, and thisinvolves the remova of al guilt and every pendty. This
follows from the fact that justification is a once-for-all pronouncement and
does not admit of repetition: Rom. 5:21; 8:1, 32-34; Heb. 10:14; Psa.
103:12; Isa. 44:22.

7. Judtification is grounded not only in the “ passive obedience” of Chrigt, His
suffering and death, but also in His “active obedience,” His perfect obedience
to the Law of God al hislife. Christ’s active obedience also isimputed to the
believing sinner “asiif | had never committed nor had any sins, and had
myself accomplished al the obedience which Christ has fulfilled for me” (H.
Cat. #60): Isa. 42:21; Matt. 3:15; John 6:38; Rom. 5:19; 10:4; | Cor. 1:30;
6:11; 1l Cor. 5:21; Gd.4:4; Heb. 1.9; 5:8-9.

8. Faith isthe means of justification, or the connecting link between the sinner
and the righteousness of Christ: Acts 10:43; Gdl. 2:16; Phil. 3:9 (cf. J.G. Vos
for much of the above.)

9. “Judtification and sanctification though perfectly distinct, the one being a
change of our lega relation and responsibilities, the other of our inherent
character, yet are never separated. The person who is judtified is aways the
subject of the Spirit’swork of sanctification; and faith is a necessary
instrument of both. A justifying faith is ways a sanctifying faith” (A.
Alexander).

I1. Justification According to the Reformed Creeds

A. The Heiddberg Catechism (1563)

The Heidelberg Catechism plainly and powerfully states the Biblica doctrine of
justification by faith alone. Indeed this truth is infused throughout this creed, and it
may accurately be said to be the heart of the Catechism, as Questions One through
59 lead up to Question 60, which then asks the question, “How are you righteous
[justified] before God?” The answer it givesis aringing affirmation of the Biblica
Gospel of judtification by grace done, by the imputation of the righteousness of
Chrigt done and by faith alone. The next question (#61) clarifies the place of faith
and itsrelation to judtification. Faith isthe instrument by which a sinner receives the
promise of salvation. Faith itself does not save, nor is anyone' s faith a perfect faith,
but if it isa God-given faith it is adequate to receive Christ as Lord and Savior (see
Question 21). The Catechism implies both the active and passive obedience of Christ
when it uses the phrase “the perfect satisfaction, righteousness and holiness of
Chrigt” (seedso # 62, 18, 21c, 30 and 36).

B. The Belgic Confession of Faith (1561)

Articles 20, 21, 22 and 23 give a clear, Biblical description of the nature and
elements of judtification. Article 20 speaks of Christ’s making satisfaction to God's
justice by bearing the full punishment for sn and raising Him for our judtification.
Salvation is solely by the grace and mercy of God. Article 21 speaks of the full
satisfaction of Christ, our only high priest, to appease God’ s wrath. Salvation is
entirely of grace apart from any work or merit of man. Article 22 deals with
justification through faith in Jesus Christ. It asserts, “that we are justified by faith



alone, or by faith apart from works. It aso emphasizes that faith is“only an
instrument with which we embrace Christ our righteousness’ and that thereisno
merit in faith. Article 23 explains clearly wherein our justification before God
consists. It consists wholly in the sufficiency of Christ’s merits and atotal
renunciation of our own works or merit. It strongly asserts that if we should rely “on
ourselves or on any other creature, though ever o little, we should, das, be
consumed!”

The Belgic Confession is so clear and explicit that anyone with a modicum of
understanding could not fail to get the message of how a person is declared righteous
before God—and yet some professors and pastors do not accept this confession and
till they want to be considered Reformed!

C. The Canons of Dort (1618)

The Canonsin 11:7, 8 speak of the sovereign grace of God in providing
Chrigt for us, and that saving faith is a gift from God given only to the
elect by the Holy Spirit. The Rgection of Errors, 11:4 condemns the
error that justification is the reward for faith—even imperfect faith.
Article 111/1V:6 speaks of faith as the only means of obtaining Christ in
both the OT and NT.

D. All the Reformed Creeds Have a Unified Doctrine of Justification

1. Because justification by faith alone was a cornerstone doctrine of the
Reformation, al the Reformed creeds speak with one voice concerning its
necessity and elements

2. The Westminster standards (The Confession and Larger and Shorter Catechisms)
are especially noteworthy. The Westminster Confession of Faith (1648), being
based on earlier creeds, has a magnificent statement on “Justification” in Chapter
11 and equally profound statements on “ Saving Faith” (Chapter 14) and
“Repentance Unto Life” (Chapter 15).

3. Because not al our readers will have access to the WCF, we here reproduce
Chapter 11 in full, omitting the proof texts in the interests of space:

CHAP. XI. - Of Justification.

1). Those whom God effectually calleth, He aso fregly justifieth: not
by infusing righteousness into them, but by pardoning their sins, and
by accounting and accepting their persons as righteous; not for any
thing wrought in them, or done by them, but for Christ's sake alone;
nor by imputing faith itsdlf, the act of believing, or any other
evangelical obedience to them, as their righteousness; but by imputing
the obedience and satisfaction of Christ unto them, they receiving and
resting on Him and His righteousness by faith; which faith they have
not of themselves, it is the gift of God.

2). Faith, thus receiving and resting on Christ and His righteousness, is
the done instrument of judtification: yet isit not done in the person
justified, but is ever accompanied with all other saving graces, and is
no deed faith, but worketh by love.
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3). Chrit, by His obedience and desath, did fully discharge the debt of

dl those that are thus justified, and did make a proper, redl, and full
satisfaction to His Father's justice in their behalf. Y et, in as much as He
was given by the Father for them; and His obedience and satisfaction
accepted in their stead; and both, fregly, not for any thing in them; their
justification is only of free grace; that both the exact justice, and rich
grace of God might be glorified in the justification of sinners.

4). God did, from al eternity, decree to justify al the elect, and Christ
did, in the fulness of time, die for their sins, and rise for their
judtification: nevertheless, they are not judtified, until the Holy Spirit
doth, in due time, actudly apply Christ unto them.

5). God doth continue to forgive the sins of those that are justified; and,
although they can never fal from the state of justification, yet they
may, by their sins, fall under God's fatherly displeasure, and not have
the light of His countenance restored unto them, until they humble
themselves, confess their sins, beg pardon, and renew their faith and
repentance.

6). The judtification of believers under the old testament was, in all
these respects, one and the same with the justification of believers
under the new testament.

In the light of the clear testimony of the Bible and the Reformed creeds, it is

nothing short of amazing that so-called Reformed theol ogians and teachers could
devise doctrines that contradict this testimony and yet pose as Reformed men and
respected teachers of Christ’s church! But such isthe case as we now focus on one
of the ringleader of such a movement, Professor Norman Shepherd.

I11. The Heretical Doctrines of Norman Shepherd
A. Our Sources

Professor Shepherd has not produced a great deal of written material, but three of
his documents are available to us:

—“Thirty-four Theses on Justification” (Nov. 1978, 3 pp),
—“The Grace of Justification” (Feb. 1979, 22 pp)
—The Cal of Grace (P & R Pub. 2000, 110 pp)

Besides these written documents, we have Prof. Shepherd’s two taped lectures
given at a conference sponsored by the Southern California Center for
Chrigtian Studies in the summer of 2003. The lectures are titled: 1) Justification
by Faith in Pauline Theology, and 2) Judtification by Works in Reformed
Theology.

Then aso, we have materias by Shepherd’s disciples on various subjects. All
of this materia has been carefully scrutinized by various Reformed theologians
and their findings are readily accessible. In particular we recommend the
following books and articles:

--The Changing of the Guard by Mark W. Karlburg (Trinity Foundation,
2001, 47 pp., $3.95)

--The Current Justification Controversy by O. Palmer Robertson (Trinity
Foundation, 2003, 107 pp. $9.95). This book givesa carefully detailed




history of the Shepherd controversy at WTS and the Philadelphia
Presbytery in the 1970s and 1980s. Prof. Robertson was on the scene at the
time.

--A Companion to the Current Justification Controversy by John W.
Robbins (Trinity Foundation, 2003, 194 pp. $9.95). This book brings the
Shepherd controversy up-to-date with further analysis and documentation.
Professors Van Til and Gaffin are taken to task for siding with Prof.
Shepherd.

--“The Counsdl of Chalcedon” magazine, July/August, 2002, Publ. by
The Chalcedon Presbyterian Church (RPCUS), Cumming, GA.

--The New Southern Presbyterian Review, Summer 2000 issue, Publ. by
Chal cedon Presbyterian Church (RPCUS), Cumming, GA. 259 pp.

--The New Southern Presbyterian Review, Fal, 2000 issue, Publ. by
Chal cedon Presbyterian Church (RPCUS), Cumming, GA. 169 pp.

--Mid-America Journal of Theology, Val. 13, 2002, Publ. by Mid-
America Reformed Seminary, Dyer, IN, $12.00.

--Katekomen (Journal), summer, 2002. Publ. by Greenville Presbyterian
Theologica Seminary, 26 pp.

--There are many other articles addressing this matter, pro and con.

B. Shepherd’ s Teaching

There are anumber of Biblica doctrines that Prof. Shepherd has modified to
suit his purposes--for example, his views of the Covenant, the Church and
the Sacraments, and Arminianism to name afew. However, we shall focus
on just two: Shepherd’s doctrine of the obedience of Christ and his doctrine
of judtification.

C. Shepherd on the Obedience of Christ and our Redemption

Earlier we spoke of the active and passive obedience of our Lord that
provided the ground or basis for our redemption as He acted as the substitute
for His people. Professor John Murray writes. “...the law of God has both
penal sanctions and positive demands. 1t demands not only the full discharge
of its precepts but aso the infliction of penalty for all infractions and
shortcomings.... His (Christ’s) obedience becomes the ground of the
remission of sin and actua justification” (Redemption Accomplished and
Applied, pp. 28-29). Prof Berkhof states, “...1f Christ had not rendered
active obedience, the human nature of Christ itself would have fallen short of
the just demands of God and He would not have been able to atone for
others’ (Systematic Theology, p. 380). Berkhof goes on to declare that
“Piscator, the seventeenth century Arminians, Richard Watson, R. N. Davies,
and other Arminian scholars deny that the active obedience of Christ has the
redemptive significance which we ascribe to it” (1bid, p. 380).

One of the authors of the Heidelberg Catechism, Ursinus, said in his
commentary on Question 16 which spesks of Christ being “perfectly
righteous’ that Christ fulfilled the law “in four respects. 1) By Hisown
righteousness. Christ aone performed perfect obedience, such as the law
requires...for unless His righteousness had been full, and perfect, He could
not have satisfied for the sins of others... ” (Commentary on the Heidelberg
Catechism, p. 86).
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Professor Shepherd regjects the truth of the active obedience (work) of Christ
as anecessary ground for our redemption. In hislecturesin Cdifornia,
referenced above, he made it very emphatic that a sinner is not saved by his
works (very true)—nor even by the works of Jesus Christ (that is, His active
obedience) (very wrong)! He stressed that the death of Christ on the crossis
the one and only act of (passive) obedience (Rom. 5:18-19) by which Christ
procures our justification. He equates justification with the forgiveness of
sins only. Shepherd devoted his second lecture in Cdiforniato trying to

prove that the Heidelberg Catechism supports his view that Christ’s passive
obedience is the only ground for our justification. Thisis smply contrary to
what has been said in the foregoing discussion. Shepherd's view undercuts
half the ground of Christ’s merits that paid for our redemption. We submit
that thisis afearful heresy and no man who holdsto it is entitled to the name
“Reformed.” Christ not only paid the penalty for our sins, but He kept all
God's law, which righteousness is imputed to our account—as if we
ourselves had accomplished al the obedience which Christ has fulfilled for
us!

D. Shepherd’ s Ambiguous Statements on Justification by Faith

1. One has the disconcerting experience of trying to understand Shepherd’s
actud teaching on justification. In some places he makes orthodox
statements such as in many of his “Thirty-four Theses on Justification”
which he presented to the Presbytery of Philadelphia (OPC) in 1978. For
example, Thesis #5 reads.

The ground of justification or the reason or cause why sinners
are justified isin no sense to be found in themsealves or in what
they do, but is to be found wholly and exclusively in Jesus Christ
and in his mediatoria accomplishment on their behalf.

However, Theses Numbers 21, 22 and 23 say that justification is
dependent on obedience and good works!

Thesis No. 21: “The exclusive ground of the justification of the believer
in the state of judtification is the righteousness of Jesus Christ, but his
obedience, which is smply the perseverance of the saintsin the way of
truth and righteousness, is necessary to his continuing in a state of
justification (Hebrews 3:6,14).”. (Italics supplied.)

ThesisNo. 22: “The righteousness of Jesus Christ ever remains the
exclusive ground of the believer’s judtification, but the personal
godliness of the believer is also necessary for his justification in the
judgment of the last day (Matt. 7:21-23; 25-31-46; Heb. 12:14).” (Itaics
supplied.)

ThesisNo. 23: “Because...repentanceisnecessary for the pardon of sin
included in justification, and because abiding in Christ by keeping His
commandments (Jn. 15:5,10; | Jn. 3:13,24) are necessary for continuing

in the state of justification, good works,....though not the ground of
judtificetion, are nevertheless necessary for salvation...and thereforefor
justification (Romans 6:16, 22; Gd. 6:7-9). (Italics supplied.)

Because of these and similar statements, which Professor Shepherd
refused to retract after much discussion, many have been forced to
concludethat heteachesjustification by faith and good works, which is
a false gospel.
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2. At the heart of Professor Shepherd’s confused thinking is his Biblica
theological understanding of “covenant,” which he makes the
interpretive key for al other doctrines. He saysthat all Biblica
covenants are comprised of two elements. promise and obligation. This
means, in the case of eection and justification, that these are temporal
and conditional principles; and they can bereversed! He illustrates this
with an interpretation of Ephesians One and the Parable of the Vine and
the Branches in John 15 which makes election subservient to faith: i.e., a
saved (justified) “branch” can belost again! (Cf. The Call of Grace, pp.
86-91.)

Dr. Robertson observes,

Never has aview of justification and the covenant precisaly like
that of Mr. Shepherd’ s been proposed in the church. Indeed,
many close paralels may be found. But as aman with
distinctive academic gifts and quaifications, he has developed a
unigue perspective that represents a new doctrinal formulation
(The Current Justification Controversy, p. 89).

On the basis of these and other (contradictory/paradoxical) statements by
Prof. Shepherd, based on his novel understanding of the Covenart of
Grace, Dr. Meredith Kline referred to Shepherd' s theology as
“didectica.” Shepherd says the only election discussed in Scripture is
“covenant election” which may become reprobation, and yet the election
of God stands firm! (Robertson, p. 89).

In May of 1981, 45 Reformed scholars signed a letter titled “Friends of
the Reformed Faith.” These are well-known professors and teachers,
including seven board members and five faculty members of
Westminster Seminary (Philadelphia). Thisletter was sent to ministers
of the OPC and PCA indicating their displeasure with the ambiguities of
Prof. Shepherd and calling for the seminary to return to a clear
commitment of justification by faith alone. This letter was met with
resentment by a Shepherd supporter, Prof. Richard Gaffin. (Robertson,
p. 62).

3. Dr. Robertson analyzed Prof. Shepherd’ s erroneous views on justification
in an articletitle, “Nineteen Erroneous or Mideading Statements’ in
Shepherd's 1976 paper, “ The Relation of Good Works to Justification in
the Westmingter Standards.” Following is a summary of Robertson’s
rebuttals of Shepherd’ s arguments:

--Mr. Shepherd errs by interchanging “salvation” with “justification” and
thereby confuses justification with sanctification.

--Mr. Shepherd faults Rev. G.I. Williamson's understanding of
judtification by faith done. Rev. Williamson wrote a well-received
commentary on the Westminster Confession of Faith many years ago.

--Mr. Shepherd mideads when he identifies faith with the works it
produces, so that ultimately he can affirm that a person isjustified by
works just as well as he can affirm that a person isjustified by faith.

--Mr. Shepherd errs when he says that acts of repentance that take time
are necessary for justification rather than as “fruits’ or “evidence’ of
justification.




--Mr. Shepherd errs when he argues that continuing deeds are necessary
for maintaining the state of judtification.

--Mr. Shepherd has departed from the concept that the only righteousness
that shal stand in the Day of Judgment is the imputed righteousness of
Christ. Rather, it isthe “godly ones’ who shall be saved.” Note the
ambiguity!

--Mr. Shepherd misinterprets Romans 2:6-13 when he says that the
Apostle is referring to the eschatological redlity that the “doers’ of the
law shall bejustified” at the last day.

--Mr. Shepherd mideads when he argues that “faith” isa
"work” and therefore men are justified “by works.”

--Mr. Shepherd confuses “obedient faith” with “faithful obedience” and
thereby incorporates the process of sanctification with the act of God's
free grace in declaring a sinner justified by a God-given faith.

--Mr. Shepherd does not regard works simply “as evidences of faith,” but
as an essential part of the “way” to justification, even asthey are an
essential part of covenant life.

Though we do not have access to the original Shepherd document with which
Dr. Robertson interacts, we are confident that Dr. Robertson accurately
addresses the specific paragraphs of that document which he references.

It has become obviousin the foregoing discussion that Professor Shepherd
teaches a gospel of judtification by faith and works. Applying what the
Apostle said to the Galatians in chapter one, we must conclude that Mr.
Shepherd has embraced a false gospel, which isno gospel at all.

Professor John Murray stated the matter succinctly:

Judtification is not by the righteousness of performance on our part; it is
not of works (Rom. 3:20; 4:2; 10:3,4; Gd. 2:16; 3:11; 5:4; Phil. 3:9).

The Scripture is so insistent upon thisthat it is only by spiritud blindness
and distortion of the most aggravated type that justification by works
could ever be entertained or proposed in any form or to any degree
(Redemption Accomplished and Applied, p. 156).

4. In closing, we include afew comments on one of Shepherd's favorite texts,
James 2:14-24. Shepherd rgjects the traditiona interpretation which seeks to
harmonize Paul’ s doctrine of justification with James' doctrine of
judtification which states that Paul uses the word “justification” in the sense
of forensic declaration whereas James uses the word in a demonstrative
sense: A believer isjudified by works as a demonstration of the redlity of
hisliving faith, verse 24. “Y ou see that aman is justified by works, and not
by faith done.” Professor Shepherd, on the other hand, insists that both Paul
and James use the word “ Justified” in the forensic sense.

Professor Louis Berkhof gives a completely satisfying harmony of Paul’s and
James concepts of justification as follows:

The difference between the representation of Paul and Jamesis
unguestionably due partly to the nature of the adversaries with which
they had to deal. Paul had to contend with legalists who sought to
base their judtification, at least in part, on the works of the law.
James, on the other hand, joined issue with the Antinomians, who



Conclusion

claimed to have faith, but whose faith was merely an intellectua
assent to the truth (2:19), and who denied the necessity of good
works. Therefore he stresses the fact that faith without worksis a
dead faith, and consequently not at al afaith that justifies. The faith
that justifiesis afaith that is fruitful in good works.

But it may be objected that this does not explain the whole
difficulty, snce James explicitly saysin verse 24 that aman is
justified by works and not only by faith, and illustrates this by the
example of Abraham, who was “justified by works in that he offered
up Isaac” (verse 21). “Thou seest,” says hein verse 24, “that faith
wrought with his works, and by works was faith made perfect.” Itis
quite evident, however, that in this case the writer is not speaking of
the judtification of the sinner, for Abraham the sinner was judtified
long before he offered up Isaac (cf. Gen. 15), but of a further
justification of the believing Abraham. True faith will manifest itself
in good works, and these works will testify before men of the
righteousness (that is, the righteousness of life) of him that possesses
such afaith. The justification of the just by works confirms the
judtification by faith. 1f James actually meant to say in this section
of hisletter that Abraham and Rahab were justified with justificatio
peccatoris, on the basis of their good works, he would not only bein
conflict with Paul, but would aso be self-contradictory, for he
explicitly says that Abraham was justified by faith (Systematic
Theology, p. 521).

In this paper we have tried to spell out the Biblical/Reformed doctrine of justification by
faith alone. We have shown that Professor Norman Shepherd has departed seriously from the
orthodox, Protestant doctrine. Our purpose in this report is to both instruct God's people in the
truth of God's Word, and to warn them of the subtle danger of deviating from the precise wording
of the Bible and the Reformed creeds.

Dr. David Van Drunen, a professor at Westminster Theological Seminary in Cdifornia,
gives afitting conclusion to this subject:

That Norman Shepherd’ s theology of justification has attracted interest within
Reformed circles...is again a matter of great curiosity. ...Whatever the
importance of the variety of matters hotly debated anong Reformed Christians,
the present issue is undoubtedly of the highest urgency, for the nature of the
Gospd isdirectly at stake. Inlight of this, our churches ought to be vigilant in
keeping the clear digtinctions of the Reformed doctrine of justification from
faling into flaccid ambiguity, and persistent in refusing to revise the life-giving
message that our faith, and not our obedience judtifies. (“Judtification by Faith in
the Theology of Norman Shepherd,” Katekomen, Summer, 2002).
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